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Abstract

This year [2026] William Wrede’s epoch-making book Das Messiasgebeimnis in den
Evangelien. Zugleich ein Beitrag zum Verstdndnis des Markusevangelinms (The Mes-
sianic Secret in the Gospels: At the Same Time a Contribution to the Understand-
ing of the Gospel of Mark) celebrates its one-hundred and twenty-fifth anniversary. In
1906, the year of Wrede’s untimely death, Albert Schweitzer designated the tome as the
end-point in modern life of Jesus research and in 1919 Rudolf Bultmann described it
as methodologically honest, exemplary, and in no way dated. The methodological sig-
nificance of the work, which continues to engage biblical and theological scholarship,
lies in its distinction between a Gospel’s literary character and the historical value of
its most ancient traditions. Wrede’s “messianic secret” has received much critical atten-
tion, and the book’s tradition-historical approach anticipated developments in biblical
studies, especially that of redaction criticism. Although his study raised the question
of whether Jesus considered himself the Messiah, Wrede never answered this question
rashly or conclusively. An answer to this question could only result from a series of
studies in the tradition-history of the Gospels, of which the Messiasgeheimnis in den
Evangelien was the first volume. The present edition shows Wrede’s care in making his-
torical judgments, and how he may have wavered between a proleptic interpretation of
Jesus’ messianic self-consciousness and an implied denial of this claim in the Gospel tra-
dition. He had espoused the former position in 1894 and, according to a letter to Adolf
von Harnack (1905), he may have returned to it after 1901 without ever compromis-
ing his scholarly method. The documentation not only presents Wrede’s unpublished
correspondence with the publisher, Wilhelm Ruprecht, but also all of the known rele-
vant statements on christological topics — most of which are unpublished — made to his

"For the German original of this article, see H. Rollmann and W. Zager, eds., “Unverédffentliche Briefe
William Wredes zur Problematisierung des messianischen Selbstverstindnisses Jesu,” ZNThG/[HMTh 8
(2001): 274—322. For an English translation of Wrede’s lectures and studies, see W. Wrede, Lectures and Stud-
zes, trans. M. Botner and S. Diirr (forthcoming).
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scholarly contemporaries: Martin Rade, Hans Lietzmann, Adolf von Harnack, Hein-
rich Weinel, Paul Wernle, Rudolf Otto, Friedrich Loofs, and Albert Schweitzer. The
editors have also included a little-known text by Wrede, in which the author announces
and summarizes the book in Die Christliche Welt (22 August 1901).

Editors’ Introduction

The present documentation contains all the discoverable epistolary remarks of William
Wrede (5/10/1859 — 11/23/1906) on christological questions — specifically on the prob-
lem of whether Jesus held himself to be the Messiah. Since 1893 Wrede was secondary
professor and since 1893 full professor of New Testament at the Protestant theological
faculty of the university of Breslau.

On the one hand, the chronologically ordered textual material is composed of pre-
viously unpublished letters of William Wrede to the publishers Wilhelm and Gustav
Ruprecht from the years 1901 to 1906 (Documents s-7, 9, 11, 12, and 18), which are
held in the archive of the publisher Vandenhoeck & Ruprecht in Gottingen. In the
footnotes, excerpts from the letters of the two brothers to Wrede, which have been ob-
tained from the copy books of the publisher, have been added as a supplement. On the
other hand, previously unpublished writings of Wrede to theological scholars have been
edited — namely, to Adolf von Harnack (Documents 8 and 17), Heinrich Weinel (Doc-
ument 13), Paul Wernle (Document 14), Rudolf Otto (Document 15), Friedrich Loofs
(Document16), and Albert Schweitzer (Document 19). The repositories and collection
identifiers will be specified in each case below within the critical apparatus.

In the documentation, we have also included letters of Wrede that have previously
either been published only in part — such as the letter to Martin Rade together with
the marginal note of Adolf von Harnack (Documents 1 and 2) — or are being reprinted
for the sake of comprehensiveness and precise reproduction — thus the two letters to
Hans Lietzmann (Documents 3 and 4). With respect to the thematic context, a hardly
known text of Wrede is also included — the self-review of his book Das Messiasgeheim-
nis in den Evangelien® in Die Christliche Welt from August 22, 1901 (Document 10). At
the end of the documentation, we have included the text of a previously unpublished
card from Elisabeth Wrede to Albert Schweitzer from December 24, 1906 (Document
20), in which she thanks him for his recognition of her husband during his lifetime,
which other theologians denied him — certainly not least because of Wrede’s critical
stance toward traditional Christology.

*W. Wrede, Das Messiasgeheimnis in den Evangelien. Zugleich ein Beitrag sum Verstindnis des Marku-
sevangelium (Gottingen: Vandenhoeck & Ruprecht, 1901); idem, Das Messiasgeheimnis in den Evan-
gelien. Zugleich ein Beitrag zum Verstindnis des Markusevangelium, 2nd ed. (Gottingen: Vandenhoeck
& Ruprecht, 1913); idem, Das Messiasgeheimnis in den Evangelien. Zugleich ein Beitrag zum Verstindnis des
Markusevangelium, 3rd ed. (Gottingen: Vandenhoeck & Ruprecht, 1963); idem, Das Messiasgeheimnis in
den Evangelien. Zugleich ein Beitrag zum Verstindnis des Markusevangelium, 4th ed. (Gottingen: Vanden-
hoeck & Ruprecht, 1969). For the English translation, see idem, The Messianic Secret, trans. J. C. G. Greig
(Cambridge: James Clark, 1971). Unless otherwise noted, subsequent references to Wrede, Messiasgeheimnis,
refer to the 4th edition.
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In general, the text of the letters is reproduced completely. Abbreviations are un-
packed in square brackets; likewise, other additions made by the editors are marked
with square brackets.

In 1919, Rudolf Bultmann — at that time secondary professor of New Testament at the
Protestant theological faculty of the university of Breslau — in a survey of New Testa-
ment scholarship in the twentieth century appraised William Wrede’s book Das Messi-
asgebeimnis in den Evangelien as “one of the most honest and methodologically exem-
plary books that exists, still not outdated,” with which every theologian should grap-
ple.? This verdict applies with unrestricted validity also 125 years after the publication
of the first edition. In consistently distinguishing methodologically between the ques-
tion of the literary character of a Gospel and the question of the historical value of the
oldest units of tradition, Wrede anticipated the insights of redaction criticism.* Beyond
this, to this day, a multitude of studies on the theology of the Gospel of Mark refer to
Wrede’s opus’ — whether by building upon it or by demarcating themselves from it.

The following phenomena that can be observed in the Gospel of Mark form the
basis for Wrede’s theory of the “messianic secret”:

1. The “messianic knowledge” of the demons and the commands to silence ad-
dressed to them (Mark 1.23-25, 34; 3.11-12; 5.6—7; 9.20),°

3See R. Bultmann, “Die neutestamentliche Forschung im 20. Jahrhundert,” Oldenburgisches Kirchen-
blatt 25 (1919): 115-16, 119—22, here, 12.1.

4Cf. C. Conzelmann, “Review of W. Wrede, Das Messiasgeheimnis in den Evangelien, 31963,” ThLZ 91
(1966): 75455, here 754.

SCf., e.g., J. L. Blevins, The Messianic Secret in Markan Research, 19or-1976 (Washington, DC: Univer-
sity Press of America, 1981); H. J. Ebeling, Das Messiasgeheimnis und die Botschaft des Marcus-Evangelisten,
BZNW 19 (Berlin: Tépelmann, 1939); J. Ernst, “Das sog. Messiasgeheimnis — kein ‘Hauptschliissel” zum
Markusevangelium,” in Theologie im Werden. Studien zu den theologischen Kongeptionen im Neuen Testa-
ment, ed. J. Hainz (Paderborn: Schoningh, 1992), 21-56; U. Luz, “Das Geheimnismotiv und die markinische
Christologie,” ZNW 56 (1965): 169-185; U. Luz, “The Secrecy Motif and the Marcan Christology (1965),”
in The Messianic Secret, ed. C. M. Tuckett, IRT 1 (London: SPCK, 1983), 76—96; H. Riisinen, Das “Messi-
asgebeimnis” im Markusevangelium. Ein redaktionskritischer Versuch, SES] 28 (Helsinki: Finish Exegetical
Society, 1976); H. Riisinen, The “Messianic Secret” in Mark’s Gospel (Edinburgh: T&T Clark, 1990); G.
Strecker, “Zur Messiasgeheimnistheorie im Markusevangelium,” in Papers Presented to the Second Interna-
tional Congress on New Testament Studies Held at Christ Church, Oxford, 1961, ed. F. L. Cross, TU 88 /
StudEv III (Berlin: Akademie, 1964), 87-104; G. Theiflen, “Die pragmatische Bedeutung der Geheimnismo-
tive im Markusevangelium. Ein wissenssoziologischer Versuch,” in Secrecy and Concealment: Studies in the
History of the Mediterranean and Near Eastern Religions, ed. H. G. Kippenberg and G. G. Stroumsa, SHR
6s (Leiden: Brill, 1995), 225—4s; C. M. Tuckett, The Messianic Secret, IRT 1 (London: SPCK, 1983); F. Wat-
son, “The Social Function of Mark’s Secrecy Theme,” JSNT 24 (1985): 49-69; R. Weber, Christologie und
“Messiasgeheimnis” im Markusevangelium (PhD Diss., Marburg, 1981); R. Weber, “Christologie und ‘Mes-
siasgeheimnis’: ihr Zusammenhang und Stellenwert in den Darstellungsintentionen des Markus,” EvTh 43
(1983): 108—25.

6Cf. also W. Wrede, “Zur Messiaserkenntnis der Dimonen bei Markus. Eine Erwiderung,” ZNW s
(1904): 169-77.
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2. Jesus’ prohibition against making his healings of the sick known (Mark 1.43—4s;
5.43; 7.36; 8.26),

3. The commands to silence addressed to the disciples (Mark 8.30; 9.9),

4. Jesus’ “intention to preserve the incognito” (Mark 7.24; 9.30-31),

5. The incomprehension of disciples and esoteric instruction of disciples (Mark
4.13, 40—41; 6.50—52; 7.18; 8.16—21, 32—33; 9.5-6, 19, 32; 10.24, 26, 32-33; 14.37—41),
6. The parable theory (Mark 4.10-13, 33-34).

Wrede views the individual motifs as part of a cohesive whole that was already given to
Mark but was then developed further by him. And he holds that its understanding is
disclosed from Mark 9.9: “... during his earthly life Jesus’ messiahship is absolutely a
secret and is supposed to be such; no one apart from the confidants of Jesus is supposed to
learn about it; with the resurrection, however, its disclosure ensues.””

Wilhelm Bousset summarizes Wrede’s overall view, which is based on this founda-
tion, as follows:

Jesus did not hold himself to be the Messiah during his lifetime. At mini-
mum, a time in the development of the Gospel tradition must be presup-
posed in which nothing was known about such a self-claim of Jesus. Je-
sus’ community initially believed that Jesus was elevated to messianic dig-
nity through death and resurrection [cf. Acts 2.36; Rom 1.4; Phil 2.9-11].
Then one gradually began to view the earthly life of Jesus as life of the
Messiah and the revelation of his messianic glory. But before one openly
retrojected the messianic claims of Jesus into his earthly life, the theory
of the messianic secret arose, of the messianic glory of the earthly Jesus,
which constantly revealed itself and yet constantly remained hidden.

While Wrede had not yet brought the problem of the messianic self-consciousness of
Jesus to a definitive solution, though he also clearly tended toward a negative answer,”
Bousset surely judged correctly that Wrede’s theory “stands or falls with the positive
or negative answer to the question of whether or not Jesus made a messianic self-claim
during his lifetime.”°

II

If the notion of a secret messiahship of Jesus arose from the messiahship grounded in his
resurrection, then the historical Jesus could have claimed for himself at best a proleptic

7Wrede, Messianic Secret, 68 (GV = Wrede, Messiasgeheimnis, 67).

8W. Bousset, “Das Messiasgeheimnis in den Evangelien,” ThR 5 (1902): 307-16, 347-62, here 35s.

?It does, after all, say in Wrede, Messianic Secret, 230 (GV = Wrede, Messiasgeheimnis, 229): “If our view
could only arise where nothing is known of an open messianic claim on Jesus’ part, then we would seem to
have in it a positive historical testimony for the idea that Jesus actually did not give himself out as messiah.”

°Bousset, “Messiasgeheimnis,” 35s; similarly also W. Baldensperger, “Review of W. Wrede, Das Messias-
gebeimnis in den Evangelien,” ThLZ 27 (1902): 393400, here 399.
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messiahship — a possibility that Wrede, in agreement with Johannes Weif3," advocated
in his 1894 lectures on “Die Predigt Jesu vom Reiche Gottes” (Jesus’ Proclamation of
the Kingdom of God)™ at the vacation course of the Protestant theological faculty of
the university of Breslau but that he problematized seven years later in his book on the
messianic secret, though without entirely ruling it out.® Here, by contrast, he puts
his finger on the fact that “Messiah” means a political ruler and Jesus therefore could
scarcely have appeared as a messianic pretender, for this cannot be connected'* with his
ostensibly unpolitical eschatological expectation.’

In 1894 Wrede had inferred from the eschatological-future character of the king-
dom of God proclaimed by Jesus that the Messiah was also future, i.e., “Jesus becomes
the Messiah only in the fumre.”lé Wrede found support for his view in the fact that in
the Synoptic tradition there is talk in an analogous way of the coming of the kingdom
of God and the coming of the Son of Man.”” Wrede did not discuss how the messianic
consciousness of Jesus may have arisen and developed. What mattered for him was only
that the certainty or even the intimation of a future messiahship with Jesus presupposes
the awareness that he was “not merely a prophet but the prophet of the very last time.”™®

If one surveys Wrede’s statements on the questions of the messiahship of Jesus and
of Christology — whether in publications or in letters, which are documented in what
follows — then it becomes evident that they span the whole time of his teaching ac-
tivity at the university of Breslau, from his appointment as secondary professor in the
summer semester of 1893 to his death in 1906. Above all, we can observe his earnest
and honest wrestling with the historical and theological problems that present them-
selves here. In an impressive way, Wrede himself implemented what he demanded from

UCt. J. WeiB, Jesus’ Proclamation of the Kingdom of God, translated, edited, and with an introduction by
R. H. Hiers and D. L. Holland (Philadelphia: Fortress, 1971), 130 (GV = J. Wei3, Die Predigt Jesu vom Reiche
Gottes [Gottingen: Vandenhoeck & Ruprecht, 1892], 62): “The messianic consciousness of Jesus consists of
the certainty that when God has established the Kingdom, judgment and rule will be transferred to him. God
will raise him to the office of ‘Son of man’ (John 3:14), to which he is entitled (John 5:27), and will make him
Lord and Messiah (Acts 2:36).”

>W. Wrede, “Die Predigt Jesu vom Reiche Gottes. Vortrige beim Ferienkurs in Breslau am 9., 10. und
1. Oktober 1894,” in Vortrige und Studien, ed. A. Wrede (Ttibingen: J. C. B. Mohr [Paul Siebeck], 1907),
84-126, here 101-8 (for an English translation, see Wrede, Lectures and Studies); see also W. Wrede, “Review
of E. Erhardt, Der Grundcharakter der Ethik Jesu im Verbéltnis zu den messianischen Hoffnung seines Volkes
und zu seinem eigenen Messiasbewusstsein, 189s,” ThLZ 21 (1896): 7579, here 79.

BCt. Wrede, Messiasgeheimnis, 219—22 (ET = Wrede, Messianic Secret, 220-23). Bousset (in W. Wrede,
Paulus, RV 1/5-6, 2nd ed. [Halle an der Saale: Gebauer-Schwetschke Verlag, 1907], 8*) fittingly states, “It
[sc. Wrede’s work on the messianic secret] ends with a large question mark. Did Jesus hold himself to be the
Messiah or not? Wrede is inclined to answer this question negatively, but he is much too cautious and con-
scientious to speak out the ‘no.” He has not yet considered all the possibilities, not yet researched the broad
region of the tradition of the words of the Lord — what he calls research. He stops halfway. Now you your-
selves must look; but to whatever result you also come, you cannot bypass the questions and considerations
that I put forth!”

“4Cf. already Wrede, “Die Predigt Jesu vom Reiche Gottes,” 116-19, 125.

SCf. Wrede, Messiasgeheimnis, 22021 (ET = Wrede, Messianic Secret, 221-22).

6 Cf. Wrede, “Die Predigt Jesu vom Reiche Gottes,” 101.

7Wrede, “Die Predigt Jesu vom Reiche Gottes,” 104.

BWrede, “Die Predigt Jesu vom Reiche Gottes,” 108.
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historical-scholarly work — precisely also in the sphere of religion — at the end of his lec-

tures on “Die Predigt Jesu vom Reiche Gottes” (Jesus’ Preaching of the Kingdom of
God):

I start from the assumption that a historical investigation presupposes
that the march route has not been mapped out from the outset. If I know
the result beforehand without the historical research, then I do not need
to begin the investigation. Historical research is free, or it is better that it
does not take place. This fact may not be obscured. If the historical in-
vestigation is only half free, if the question of what the outcome will be
always intervenes, then there emerges that unrestrained haggling with the
facts, that weak, uncertain desire to save that grasps at every straw and is
no longer guided by the effort to submit to the facts at hand but rather
is guided by the effort to bend the facts themselves according to its own
wishes.

I demand this freedom, however, also for religion and in the inter-
est of religion. Religion demands the deepest earnestness. I demonstrate
earnestness only if T fearfully guard myself against self-deception upon this
most holy region. I must say to myself that it is more pleasing to God that
I, with clear awareness and resoluteness, give up what the facts, which God
himself has willed, demand thatI give up than that T hold fast to them with
secret fear in the heart as to whether my house is perhaps not built, after
all, upon sand. Thus, the deep earnestness of the matter also demands
that we, when we investigate historically, bring our personal wishes to si-
lence. We must fear that they could cloud our vision, and we want, after
all, to see clearly.”

Thus, we must evaluate it as an expression of intellectual integrity when Wrede, in his
letter to Martin Rade on June 26, 1893,* requests that he not have to deliver a lecture
on the dogmatic significance of the person of Jesus at the gathering of the Freunde der
Christlichen Welt (Friends of the Christian World) because he had recognized the old
foundation of Christology “as a sham foundation” and had still not found a substan-
tiated dogmatic position himself. And thus it is certainly no accident when Wrede, in
the years that followed, extensively occupied himself with the “Gospel tradition of Je-
sus as the Messiah.” The first mature fruit of his investigations in this area is represented
by Wrede’s book Das Messiasgeheimnis in den Evangelien (The Messianic Secret) with
which he intended to inaugurate a series of studies on the question of “whether Jesus
regarded and presented himself as the Messiah.”* Here, Wrede proceeds methodolog-
ically in such a way that he first examines only the evangelical tradition of Jesus as the
Messiah, while clearly distinguishing the question of Jesus’ own consciousness from
this and allowing that question to recede behind it.

Y Wrede, “Die Predigt Jesu vom Reiche Gottes,” 125-26.
20See Document 1 below.
2'See Document 6 below.
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What Wrede presents in the preface to his study on the messianic secret as a possibil-
ity of thought corresponds to the result of the investigation: “It would, for example, be
conceivable that one could judge the expressed messianic data of the Gospels very unfa-
vorably and yet with this nevertheless not bring the question of the messianic secret to
a decision.”* With respect to Wrede’s skeptical stance toward the assumption of a — if
also only prophetic — messianic consciousness of Jesus, he could feel himself confirmed
through Hans Lietzmann’s published dissertation Der Menschensobn (1896).2 After
all, Lietzmann had, on linguistic grounds, sought to demonstrate that Jesus could not
have designated himself as Son of Man. To be sure, apart from the title of majesty Son
of Man, Lietzmann had left open what significance this would have for the authenticity
of the Son of Man sayings.

Attention can now be given to the following statement of Wrede in a letter to Adolf
von Harnack on January 2, 1905:** “I am more inclined than earlier to believe that Je-
sus regarded himself as designated to be the Messiah.” Even apart from the quite cau-
tious formulation, we are dealing here not with a recantation of his position in puncto
messianic secret from 1901, where he had not entirely excluded a proleptic messianic
consciousness of Jesus. Wrede’s remark apparently signifies a return to the view that
he advocated in 1894 at the theological vacation course in Breslau. Which argument
prompted Wrede to revise his view can unfortunately no longer be shown. From the
numerous discussions of his book on the messianic secret,> Wrede was probably most
likely to have been convinced by the objection advanced on various occasions “that
the faith of Jesus’ disciples in the risen one and in a crucified Messiah becomes an en-

tirely impenetrable miracle if we delete every messianic self-revelation from the life of
226
Jesus.

**Wrede, Messiasgeheimnis, V (ET = Wrede, Messianic Secret, 1).

%3See Document 3 below.

*#See Document 17 below (previously translated as W. Wrede, “Letter to Adolf von Harnack on Jesus as
Messiah and Paul as a New Beginning,” trans. W. Coppins, AGNTS 1 [2025]: 3-6). G. Lidemann, “Das
Urchristentum,” ThR 65 (2000): 121-79, 285-349, here 173n55 referred to this previously unpublished letter.
With its publication, we also fulfill a request of Prof. Martin Hengel of Ttibingen. For Martin Hengel’s
reception of the published letter, see M. Hengel and A. M. Schwemer, Jesus and Judaism, ed. W. Coppins
and S. Gathercole, trans. W. Coppins, BMSEC 7 (Waco: Baylor University Press, 2019), 196-97, 527, 537; M..
Hengel, “Zur historische Riickfrage nach Jesus von Nazareth: Uberlegungen nach der Fertigstellung eines
Jesusbuch,” in Gespréich diber Jesus: Papst Benedikt XVI. im Dialog mit Martin Hengel, Peter Stublmacher
und seinen Schiiler in Castelgandolfo 2008, ed. P. Kuhn (Mohr Siebeck, 2010), 1-29, here 23.

25Cf. the discussions referenced in Document 12 below. In addition to the reviews mentioned in notes 8,
10, and 26, see also P. Feine, “Die religionsgeschichtliche Methode und die Evangelienforschung,” ThLB! 22
(1901): s05-10, 521-2.4; H. A. A. Kennedy, “Review of W. Wrede, Das Messiasgeheimnis in den Evangelien,”
in The Critical Review of Theological and Philosophical Literature, vol. 12, ed. S. D. F. Salmond (London:
Williams & Norgate, 1902), 339—44; W. Liitgert, “Review of W. Wrede, Das Messiasgeheimnis in den Evan-
gelien,” TLB 26 (1903): 174—75; H. Weinel, “Leben Jesu,” ThR 5 (1902): 231-45, 278—91; A. C. Zenos, “Review
of W. Wrede, Das Messiasgeheimnis in den Evangelien,” AJT 6 (1902): s75—76. The lasting discussion that
Wrede’s book triggered is shown not least by the fact that in January/February 1903 “the historical character of
the Gospel of Mark with special attention to Wrede’s critique” was discussed as “general theses topic” in the
academic-theological associations of the Eisenachar Kartell in Berlin, Bonn, Breslau, Géttingen, Greifswald,
Heidelberg, K6nigsberg, and Strafburg. The theses of a referent and co-referent presented at these college
towns as well as the “ultimately adopted theses” of the theological students are printed in Kartel-Zeitung des
Eisenachar Kartells akademisch-theologischer Vereine 13 (1903): 97-106.

26Bousset, “Messiasgeheimnis,” 361n1. A similar statement can be found in C. Clemen, “Review of W.
Wrede, Das Messiasgeheimnis in den Evangelien,” LZD s2 (1901): 1569—71, here 1571. Cf. further A. Meyer,
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As we can infer from Wrede’s letter to Gustav and Wilhelm Ruprecht on February
18, 1906, the Breslau New Testament scholar held fast to his original intention to let
another volume on the Messiah question follow Das Messiasgeheimnis in den Evan-
gelien (The Messianic Secret). This was to contain, among other things, an expanded
version of his lecture “Jesus als Davidssohn”*® (Jesus as Son of David) from April 18,
1904. In this study, Wrede could make probable the view “that the Davidic descent of
Jesus is a theological idea, not a historical tradition.”?

A few months before his death, Wrede still occupied himself with Albert Schweitzer’s
work Von Reimarus zu Whrede: Eine Geschichte der Leben-Jesu-Forschung.>® With the
two names “Reimarus” and “Wrede” Schweitzer “wanted to specify the two poles be-
tween which,” in his judgment, “the life-of-Jesus research moved.”" It signifies, to be
sure, a distortion of the position of Wrede when Schweitzer claims that Wrede, in his
work on the messianic secret, undertook “the first solid attempt to deny that Jesus

“Review of W. Wrede, Das Messiasgeheimnis in den Evangelien, 1901,” DLZ 23 (1902): 837—44, here 843:
“Also according to Wrede, resurrection faith and Messiah faith come from the same root, from the faith
in the powerful personality of Jesus. Is it likely here that the resurrection faith was first; must not such a
powerful trust in him, which was able to struggle through victoriously even after his death, have already
found expression before his death in the form that lay nearest at hand at that time, in the faith in Jesus’
(future) messiahship?” A few weeks before Wrede’s death Adolf Jiilicher argued similarly (A. Jiilicher, Nexe
Linien in der Kritik der evangelischen Uberlieferung. Fiinf Vortrige, gehalten auf dem 2. Hessischen und
Nassauischen theologischen Ferienkurs zu Marburg vom 8. bis 10. Oktober 1906, Vortrige des Hessischen und
Nassauischen theologischen Ferienkurses, H. 3 [Giessen: Topelmann, 1906], 23 [II. Wrede, 14-36]): “If the
disciples never suspected something entirely extraordinary, eschatological, with Schweitzer, I would like to
say, never suspected the redeemer of Israel, then it is not clear how the resurrection of Jesus brought them to
the idea that he is now the Messiah.” It is evident from a letter of Adolf Wrede, the brother, to Jiilicher from
Nov 18, 1906, that W. Wrede had awaited Jiilicher’s lectures with anticipation. When they arrived, however,
they were no longer shown to him because his health made “every intellectual activity impossible.”

27See Document 18 below.

28 Posthumously published in W. Wrede, “Jesus als Davidssohn,” in Vortrige und Studien, ed. A. Wrede
(Tiibingen: J. C. B. Mohr [Paul Siebeck], 1907), 144-77 (for an English translation, see Wrede, Lectures and
Studies). See further note 156 below.

29Wrede, “Jesus als Davidssohn,” 16s.

3°A. Schweitzer, Von Reimarus zu Whrede. Eine Geschichte der Leben-Jesu-Forschung (Ttubingen: J. C.
B. Mohr [Paul Siebeck], 1906). From the second edition (1913) onward, the title was only Geschichte der
Leben-Jesu-Forschungs see A. Schweitzer, Geschichte der Leben-Jesu-Forschung (Ttbingen: J. C. B. Mohr [Paul
Siebeck], 1913); A. Schweitzer, Geschichte der Leben-Jesu-Forschung, oth ed., reprint of the 7th ed. (Ttibin-
gen: J. C. B. Mohr [Paul Siebeck], 1984). Gotthard Eberlein, a student of Wrede at that time, recollected in
a letter to Schweitzer from February 21, 1954 (Archives Centrales Albert Schweitzer, Gunsbach): “I can still
remember the stormy discussions we had in the residence of our beloved Prof. Wrede when your book Vor
Reimarus zu Wrede came out.” In the English translation, Schweitzer’s work was given the influential title
The Quest of the Historical Jesus. The English translation of the first edition includes the subtitle 4 Critical
Study of Its Progress from Reimarus to Wrede. See A. Schweitzer, The Quest of the Historical Jesus: A Critical
Study of Its Progress from Reimarus to Wrede, trans. W. Montgomery (London: Adams and Charles Black,
1910). This subtitle is not included in the Fortress Press edition published in 2001. See A. Schweitzer, The
Quest of the Historical Jesus, first complete edition, trans. W. Montgomery, J. R. Coates, S. Cupitt, and J.
Bowden (Minneapolis: Fortress, 200r).

3'A. Schweitzer, Aus meinem Leben und Denken [1931]. Mit einem abschlieSenden Kapitel “Die weiteren
Jahre” (1931-1965) von Rudolf Grabs (Hamburg: Felix Meiner, 1980 [1931]), 39—40. Cf. A. Schweitzer, Out
of My Life and Thought: An Autobiography, trans. A. B. Lemke (Baltimore: John Hopkins University Press,
1998), 45-46.
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entertained any eschatological ideas at all.”®* At any event, after the sending of a free
copy of Schweitzer’s work, there was a friendly exchange of letters between Wrede and
Schweitzer.» In his autobiography, Schweitzer writes:

It moved me deeply to learn from him that he suffered from an incurable
heart disease and might expect death at any moment. “Subjectively I am
tolerably well; objectively my condition is hopeless,” he wrote in one of
the last letters I received from him. The thought that I could work with-
out thinking of my health while he had to give up his work in the best
years of his life troubled me deeply. The tribute I had paid in my book
to his achievements perhaps compensated a little for the hostility he had
encountered in response to his courageous search for the truth.>*

3*Schweitzer, Out of My Life and Thought, 45(GV = Schweitzer, Aus meinem Leben und Denken, 39— 40).

BCE. Schweitzer, Out of My Life and Thought, s1 (GV = Schweitzer, Aus meinem Leben und Denken,
44) and Document 19 below. With the writing to W. Ruprecht from September 17, 1906 (Verlagsarchiv Van-
denhoeck & Ruprecht, Gottingen), Wrede asked the publisher to send A. Schweitzer a “dedication copy”
of his work on Hebrews: see W. Wrede, Das literarische Riitsel des Hebriierbrief. Mit einem Anbang iiber
den literarischen Charakter des Barnabasbriefes, FRLANT 8 (Gottingen: Vandenhoeck & Ruprecht, 1906).
Probably due to illness, this letter to his Gottingen publisher is not written by Wrede himself; only the con-
cluding greeting comes from Wrede’s hand.

3#Schweitzer, Out of My Life and Thought, s1 (GV = Schweitzer, Aus meinem Leben und Denken, 44).
On this, cf. also Document 20 below. With respect to the content of Schweitzer’s letter of condolence to
Elisabeth Wrede, Gotthard Eberlein, in his letter to Schweitzer (see note 30), states: “Mrs. Wrede showed me
one day your letter to her in which you — as I still remember it — wrote to her then that it was to you as if a
fighter had been shot away from her side.”
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Documents

1. [Letter of William Wrede to Martin Rade® Frankfurt am Main[*®

Breslau, Victoriastr. 737
From July 1 at Goethestr. 9!
June 26, 1893

Dear Friend!

I say, first, to you once more: heartfelt thanks! Not merely because I am thankful to you
for the confidence that your letter demonstrates to me but also because the suggestion
itself and the sense in which you make it is deserving of thanks. You yourself, however,
presuppose in your lines that your proposal would probably not find me to be imme-
diately prepared to accept it with joy. I therefore also openly acknowledge to you that
it has burdened me with an inner conflict that has not been without pain for me.
First, you yourself will find it understandable that in itself the idea of preparing
myself, shortly after the wedding,®® for such a lecture before such a distinguished pub-
lic*? is not exactly enticing. Naturally, I am also reluctant to leave my wife alone for a

3Born on April 4, 1857 in Rennersdorf (Oberlausitz); 1875-1878 theological studies in Leipzig (espe-
cially influenced by A. von Harnack); 1882 pastor in Schénbach (Oberlausitz); 18861931 editor of Die
Christliche Welt (founded with Wilhelm Bornemann, Paul Drews, and Friedrich Loofs); 1890 co-initiator
of the Evangelisch-sozialen Kongress (Protestant Social Congress); 1892—1899 pastor in Frankfurt am Main;
1900 Habilitation for systematic theology in Marburg; appointed secondary professor in Marburg in 1904,
tull professor after 1921; died on April 9, 1940 in Frankfurt am Main.

3¢ Nachlass Martin Rade, Ms. 684/50, UB Marburg (published in part in J. Jantsch, ed., Der Briefwechsel
zwischen Adolf von Harnack und Martin Rade. Theologie auf dem dffentlichen Markt [Berlin: de Gruyter,
1996], 179—8oni).

37Wrede lived temporarily with the family of Karl Miiller (September 3, 1852 to February 10, 1940), who
taught from 1891 to 1903 as full professor of church history in Breslau and gave the eulogy for Wrede in 1906.
After his time in Breslau, Miiller worked until his retirement in Ttbingen as professor emeritus in 1922.

3¥0n August 10, 1893, Wrede married Elisabeth Schultz (1870-1955), whose father, Hermann Schulz
(1836-1903; since 1876 full professor for systematic theology and Old Testament in Gottingen), married them
in the Gottingen University Church (see G. Liidemann and M. Schréder, Die Religionsgeschichtliche Schule.
Eine Dokumentation [Gottingen: Vandenhoeck & Ruprecht, 1987], o1).

3Martin Rade had asked Wrede by letter to give a lecture on the dogmatic significance of the person of
Jesus at the meeting of the “Freunde der Christlichen Welt,” which took place in Eisenach on September 27
and 28,1893 (thus CCIV 3 [1893], 398; ]. Rathje, Die Welt des freien Protestantismus. Ein Beitrag zur deutsch-
evangelischen Geistesgeschichte. Dargestellt am Leben und Werk von Martin Rade [Stuttgart: E. Klotz, 1952],
84, specifies the date as September 26 and 27, 1893, as does Adolf von Harnack in his postcard to Martin Rade
from September 14, 1893, though he is uncertain with respect to the exact date [cf. Jantsch, Der Briefwechsel
zwischen Adolf von Harnack und Martin Rade, 286]). This was ultimately taken over by Wilhelm Bous-
set, whereas Johannes Weif$ spoke on the “present ecclesiastical situation” (cf. Rathje, Die Welt des freien
Protestantismus, 84). At this meeting of theology professors there were “lively disputes between the older
Ritschlians such as J. Kaftan, W. Herrmann, and M. Rade and the younger history-of-religions school” (A.
F. Verheule, Wilhelm Bousset. Leben und Werk. Ein theologie-geschichtlicher Versuch [ Amsterdam: Ton Bol-
land, 1973], 32; cf. CCW 3 [1893], 398). As can be inferred from a letter of Ernst Troeltsch to W. Bousset from
September 4, 1893 (Cod. Ms. W. Bousset 130:23, Niedersichsische Staats- u. Universititsbibliothek Gottin-
gen), Rade had first invited Troeltsch to give a lecture on “the dogmatic significance of the historical Jesus,”
before he turned to Bousset. Troeltsch, however, turned it down and suggested Bousset as a speaker, not
least because of Bousset’s work Jesu Predigt in ihrem Gegensatz zsum Judentum. Ein religionsgeschichtlicher
Vergleich (Gottingen: Vandenhoeck & Ruprecht, 1892).
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series of days already so soon after the wedding. I do not think I am just being senti-
mental.

With respect to the subject matter itself, it can, indeed, give me no special joy, as I
now stand, to give a lecture on this topic. If could speak with the feeling of the religious
superiority of my position or even only with the feeling that even a far-reaching criti-
cism would nevertheless not be able to alter the actual main thing, then the situation
would be different. Alone when I consider what I have to say, then the sum of every-
thing is criticism and negation. Not that I do not have a positive stance toward Jesus in
my sense: but here the concern is, indeed, with the dogmatic significance of the person
of Jesus, with his significance for the grounding and content of religious fa:th — and
there the sum for me is, indeed, really criticism. I have lost old foundations or — accord-
ing to my view — recognized them as false foundations, but a new, securely founded
position is for me not so much a matter of possession than of seeking. And I personally
take the view that one must possibly say “No,” even if one cannot bring oneself to say
“Yes.” One acknowledges then precisely with sadness how things lie, and one remains
silent and waits and keeps house in such humble quietness just as the clearly recognized
situation of the finances allows.

And should I, with all this, now step out before people, some of whom I do not
even know personally and for the majority of whom I know that such a lecture cannot
be a cause of joy!

This is not a pleasant thought!

Despite everything, I do not want, as difficult as it is for me, to deny your request. I
honor the motives that guide you in this plan; I am honored by the trust thatis given to
me with this invitation. I strongly share the desire that a mutual understanding may be
present to the greatest possible extent, and this will, after all, admittedly not be brought
about through silence and isolation. With Troeltsch** you would undoubtedly have
had the better speaker, namely because he has at his command developed views of the
modern cultural-historical development and the emergence of the present-day theolog-
ical situation. But if he is not willing, then I will give the lecture, admittedly not as a
dogmatician by profession, as I wish to stress, but as a layperson.

I have, however, above presented again the general character of my stance and what
you would thus have to expect from me in order to ask you whether you do not yourself
regard it as more advisable to forgo my participation. I cannot offer a confession of faith
but only a confession of unbelief. Should you not be daunted by this, then I must dis-
cuss the formulation of the topic in greater detail with you. Somehow it must make it
at least possible for me to provide question marks and nothing more.

You have, of course, the right to inform those who are immediately concerned
about this letter; I only ask you not to give the whole letter with all its formulations
to persons who are more distant from me personally.

4°Ernst Troeltsch (born on February 2, 1865, in Augsburg; in his theological studies especially influenced
by A. Ritschl and H. Schultz; 1890 private lecturer fiir systematic theology in Gdttingen; 1892 secondary
professor in Bonn; 1894 full professor in Heidelberg; 1910 also held teaching appointment in the philosophical
faculty; 1914 full professor for philosophy in Berlin; 1919-1921, as secondary appointment, undersecretary for
Protestant affairs in the Prussian ministry of education and cultural affairs; died on July 1, 1923, in Berlin).
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If the gathering could be deferred, a lot or a little, then this would be preferable for
me due to my personal circumstances.

I have passed on your greeting to Miiller. He will scarcely be able to come. Between
us, the Miillers are expecting a child around that time.*

May the matter, when it comes about, fulfill your hopes. I am not without further
ado certain that the result will be a fruitful one.

I wish you all the best for the new year! May your work bear rich fruit!

Warmly,
Your W. Wrede

#'The expected child of the Miillers is probably the youngest son of K. Miiller, who later studied law in
Gottingen and died of a throat infection in July 1914; cf. K. Miiller, “Aus der akademischen Arbeit [‘Selb-
stdarstellung’],” in Aus der akademischen Arbeit. Vortriige und Aufsirze (Ttbingen: J. C. B. Mohr [Paul
Siebeck], 1930), 1-44, here 35.
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2. [Undated Marginal Note of Adolf von Harnack* for Martin Rade on Document 1]+

Dear Friend!

I'would, precisely after this letter, wish that Wrede would speak and that the standpoint
would thus come to expression. But apart from the consideration that is owed to the
special situation that exists for Wrede, I perceive it to be almost an act of cruelty to
compel someone to speak who is in the state that Wrede is in or believes himself to be
in as a theologian. I see here the “state” by no means as tragic. I have always expected
these setbacks and know them in my own theological thinking. There is contained in
the Hermann-Gottschickian standpoint** much that is highly justifiable subjectively
(but) must be opposed when it is identified with the foundation. However, I believe
that you are right in the main thing; only it must be formulated more freely and put
on a wider footing. — My suggestion with respect to what you should do is as follows:
(turn over)*

4*Born on May 7, 1851, in Dorpat; 1874 private lecturer for church history in Leipzig; 1876 secondary pro-
fessor for church history in Leipzig; 1879 full professor in GiefSen 1886 in Marburg, 1888 in Berlin; 1921 retire-
ment as emeritus professor; died on June 10, 1930, in Heidelberg on a trip in the service of the Kaiser-Wilhelm-
Gesellschaft. During his time in Leipzig, there arose around Harnack a circle of friends and students that was
significant for the history of German theology: Julius Kaftan, Emil Schiirer, Wolf Graf Baudissin, Oskar von
Gebhardt, Friedrich Loofs, Martin Rade, William Wrede, and Wilhelm Bornemann.

43 Rade sent the letter of Wrede directed to him, together with a letter card dated June 29, 1893, to Har-
nack (cf. Jantsch, Der Briefwechsel zwischen Adolf von Harnack und Martin Rade, 279-80), who furnished
Wrede’s letter with a marginal note and sent it back to Rade. Over the writing of Wrede stands a note by
Rade written in red: “Harnack to Rade, end of June 1893.” Below it there is a note written by Rade in green:
“Request back.”

+The “Hermann-Gottschick’sche Standpunkt” refers to the right wing of Die Christlichen Welt. Jo-
hannes Gottschick (born on November 23, 1847, in Rochau [Altmark]; 1878 spiritual inspector in Magde-
burg; 1882 full professor for practical theology in Geiffen, 1892 in Tiibingen; 1891-1906 co-editor of the
ZThK; died on January 3, 1907, in Tiibingen) had presented his standpoint in his inaugural lecture in Ttbin-
gen: although “the historical picture of Christ, as it is sketched in the New Testament,” contains “contradic-
tions and legendary features,” this does not “affect its historicality, through which Christ is for us the foun-
dation and norm of this faith, through which alone he can lead us to God and draw us into his life, the histor-
icality of his personal being, his character, his original, unique, and perfect unity with God, his disposition
of love, his faithfulness unto death, his victorious life in the invisible world” (J. Gottschick, Die Bedeutung
der historisch-kritischen Schriftforschung fiir die evangelische Kirche. Akademische Antrittsrede [Freiburg im
Breisgau: J. C. B. Mohr (Paul Siebeck), 1893], 26).

And according to Wilhelm Hermann (born on December 6, 1846, in Melkow [Altmark]; 1874-1876 high
school teacher; 1875 private lecturer for systematic theology in Halle on the Salle; 1879 full professor in Mar-
burg; 1907-1916 co-editor of the ZThK with M. Rade; 1917 retirement as emeritus professor; died on January
2, 1922, in Marburg), faith is “entirely independent of the results of historical research” (W. Herrmann, Die
GewifSheit des Glaubens und die Freiheit der Theologie [Freiburg im Breisgau: J. C. B. Mohr (Paul Siebeck),
1887], 56). For “the evidence of the historical reality of Jesus” is based “for believers always on the signifi-
cance that the tidings of Jesus have acquired for him” (W. Herrmann, Der Verkebr des Christen mit Gott.
Im Anschluss an Luther dargestellt, 2nd ed. [Stuttgart: Cotta, 1892], 184). Cf. also W. Herrmann, “Der
geschichtliche Christus der Grund unseres Glaubens,” ZThK 2 (1892): 232—73 = P. Fischer-Appelt, Schriften
zur Grundlegung der Theologie. Teil I: Mit Einleitung und Anmerkungen, TB 36/1 (Munich: Kaiser, 1966),
149-85.

#Here, there is a note from Rade written in blue: “Page 4” (continuation of the Harnack-text).
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1. Make certain again — if you have not already done so — whether one of the two*°
is willing to do it “without compulsion.” If he is willing, then this is best.

2. Ifthatis not possible, then, in my opinion, Hermann (or Gottschick or Loofs*7),
on the one hand, or Wrede (or Troeltsch), on the other hand, are to be asked to
prepare theses for our gathering, which must be submitted to you by September
1 at the latest and in which the main questions at stake in relation to the prob-
lem (historical Christ, development and results of Gospel criticism, Christ the
exalted, Christ as foundation of faith) are to be made more precise negatively and
positively. We are all aware that after a short introduction by you or me or some-
one else, the discussion can begin, which will also be fruitful. It would be best if
the theses were sent confidentially beforehand. If this is not advisable, then one
can also refrain from doing so.

3. Should it also not prove possible to proceed in this way, which I do not think will
be the case, then we can discuss without theses according to a plan determined
by you and me.

Warmly, A[dolf] H[arnack]

46Wrede and Ernst Troeltsch are meant. In a letter card from June 29, 1893, Rade had communicated
to Harnack that, following Wrede’s answer, he had asked Troeltsch to take on the lecture at the Eisenach
meeting (cf. Jantsch, Der Briefwechsel zwischen Adolf von Harnack und Martin Rade, 279-80).

47Friedrich Loofs (born on June 19, 1858, in Hildesheim; in his theological studies especially influenced by
A.von Harnack and A. Ritschl; 1882 private lecturer for church and dogma history in Leipzig; 1886 secondary
professor of church and dogma history in Leipzig, 1887 in Halle on the Salle; 1888 full professor for church
history in Halle on the Salle; 1926 retirement as emeritus professor; died on January 31, 1921, in Halle on the
Salle) belonged to the co-founders of Die Christliche Welt, but did not open himself to the ideas of the history
of religions school and represented a “New Lutheranism” with a distinct character.
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3. [Letter of William Wrede to Hans Lietzmann,*® Bonn [+

Breslau, June 25, 1896.
Goethestr. 9.

Honored Sir!

Receive my honest and heartfelt thanks for kindly sending me your work on the Son of
Man*°® - and not merely for the sending itself but also for the profit reading your work
brought me.

I have also become increasingly certain for some time now that Jesus himself could
not have called himself the Son of Man. Wellhausen’s opinion’ about “man,” as far as
it could involve a self-designation of Jesus, appears to me as a monstrosity that I cannot
understand at all with this scholar. I asked myself how the expression could have come
into the Synoptics and came to the postulate that somehow words about the Messiah
must have fallen into the speeches of the Lord, through which then the type of this
strange form of speech was created. Arnold Meyer’s equation Son of Man = “I”* made
me think for amoment that the positive explanation was found there, but limmediately
had concerns about whether such a form of speech in Aramaic, which I unfortunately
do notunderstand to date, is just as much of an oddity as in any other language. My ear-
lier view of the Enoch texts was corrected by Eerdmans’ articles,’* which I first learned
about long after the publication. Here, the alternation of the designation emphasized
by you on p. 47 also appeared especially significant.’* I could interpret the silence of
Paul only as you did.

#Born on March 2, 1875, in Diisseldorf; 1896 promotion to licentiate of theology in Bonn; 1898 high
school teacher; 1900 private lecturer for church history in Bonn; 1905 secondary professor in Jena; 1908 full
professor in Jena; 1924 full professor in Berlin as successor of Adolf von Harnack; died on June 25, 1942, in
Locarno.

49 Nachlass Hans Lietzmann, Institut fiir neutestamentliche Textforschung der Westfilischen Wilhelms-
Universitit Miinster (first published in K. Aland, ed. Glanz und Niedergang der deutschen Universitit. so
Jabre deutscher Wissenschaftsgeschichte in Briefen an und von Hans Lietzmann [1892-1942]. Mit einer ein-
fiihrenden Darstellung [Berlin/New York: de Gruyter, 1979], 159-60, 1036 [letter number 8]).

S°H. Lietzmann, Der Menschensobn. Ein Beitrag zur neutestamentlichen Theologie (Freiburg im Breis-
gau/Leipzig: J. C. B. Mohr [Paul Siebeck], 1896).

5], Wellhausen, Israelitische und jiidische Geschichte (Berlin: Georg Reimer, 1894), 312n1 (on this, cf. Liet-
zmann, Der Menschensohn, 26-27, 81-82).

*A. Meyer, Jesu Muttersprache. Das galiliische Aramdisch in seiner Bedentung fiir die Erklirung der
Reden Jesu und der Evangelisten iiberbaupt (Freiburg im Breisgau/Leipzig: J. C. B. Mohr [Paul Siebeck],
1896), 91-101, 140—49, 160-62 (on this, cf. Lietzmann, Der Menschensobn, 27-28).

$B. D. Eerdmans, “De oorsprong van de uitdrukking “Zoon des Menschen’ als evangelische Messiasti-
tel,” ThT 28 (1894): 153—76 (for the discussion of the Enoch texts, see pp. 168ff.); B. D. Eerdmans, “De
uitdrukking “Zoon des Menschen’ en het boek ‘Henoch,”” ThT 29 (1895), 49—71 (on this, cf. Lietzmann,
Der Menschensobn, vi, 27).

54“For the view that ‘son of man’ is not a firmly established terminus technicus in Enoch, one can, in
addition, also place emphasis upon a fact that tends to be given too little attention, namely, the alternation
of the designation. In [1 Enoch] chapter 46.2, 3, 4; 48.2 we find ‘son of the human being’; in 62.7, 9, 14; 63.113
69.26, 275 71.17 ‘son of the human born’; in 69.29; 7115 ‘son of the man’; in 62.5; 69.29 ‘son of the woman.””
(Lietzmann, Der Menschensobn, 47).
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I mention all this because it appears noteworthy to me that at different points the
same conviction broke through at the same time. That I took up your work with an-
ticipation goes without saying. But I do not wish to be understood as if your work
only meant for me a desirable confirmation of results that had already been discovered.
Rather, it also brought me a decisive clarification and new insights, and I am just as
thankful to you for this as for the presentation of the Aramaic materials® and especially
also for section 3, which supports the already plausible result. In my own reflections,
I had also not reached the degree of clarity that your discussion on pp. 93-94% (which
I would have admittedly desired to be even more detailed since one could still consider
other possibilities) brings. And in detail there is much that I either did not know in this
way or had not recognized.

I have, thus, sincerely enjoyed your work and think that in its methodological clar-
ity and concision, it should be better suited than any previous treatment of the topic
to open the eyes of even the resistant — though, of course, among us theologians, the
good will knows how to push aside much that is uncomfortable.

Even somewhat more strongly than you, I would have emphasized (the point is,
after all, also extremely significant for passages such as Matt 11.277) the inconceivability
of such continuous speech in the third person (in the case of “Messiah” also, although
doubly so in the case of “man”).5* In section 3, I would have perhaps judged more cau-
tiously here and there. Even the extremely interesting Barnabas text®® makes it perhaps
not entirely impossible that the author knew the expression Son of Man, although it
seems unlikely. I would have liked to see you touch upon the question of what the non-
originality of the title means for the question of the authenticity or inauthenticity of all
the logia in which it occurs. Nevertheless, you have probably excluded it intentionally,
since this would, after all, basically touch upon a second topic.

With best congratulations for this fine beginning, I join the wish that your further
work may be equally beneficial to our field of research.

Please greet my friend Grafe.®®
With highest respect,
Your most devoted W. Wrede

5sLietzmann, Der Menschensobn, 30—-50: ““Son of Man’ in Aramaic.”

s¢ Lietzmann, Der Menschensobn, s1-80: “‘Son of Man’ in Greek.”

57 According to Lietzmann, the title was first used as a designation of majesty for Jesus in Christian apoca-
lypses, as we still find remains of such in our Gospels (e.g., Mark 13.5—27; Matt 24.4-31; Luke 21.8-27). Since
these revelations carried the character of speeches of the Lord, out of a designation ‘Son of Man’ became a
self-designation of Jesus. Out of this apocalyptic usage, individual stereotyped formulas then detached them-
selves, which were independently also attached to other speeches of the Lord and integrated into these ...”
(Lietzmann, Der Menschensobn, 93).

8 Cf. also the short article: W. Wrede, “Zum Thema ‘Menschensohn,” ZNW s (1904): 359—60.

59Barn. 12.8-10 (on this, cf. Lietzmann, Der Menschensobn, 57—58).

¢°Lietzmann wrote his dissertation “Der Menschensohn” at the suggestion of Eduard Grafe (born on
March 12, 1855, in Elberfeld; 1884 private lecturer for New Testament in Berlin; 1886 secondary professor in
Halle on the Salle; 1888 full professor in Kiel; 1890 in Bonn; 1913 retirement as emeritus professor; died on
June 13, 1922, in Bonn).
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4. [Postcard of William Wiede to Hans Lietzmann, Bonn 61

Breslau, Goethestr. 12
December 11, 1898.

Esteemed Mr. Licentiate!

Heartfelt thanks for the new Son of Man study,62 which I have immediately read. I
continue to stand entirely on your side and find Schmiedel’s objections63 to be uncon-
vincing. Itis especially pleasing to me that you so sharply oppose the mixing in of other
questions into this proble:m.64 I am, however, also firmly convinced that we will only
make progress if we gain a multitude of 7ndividual results that are firm in themselves.
Our whole life-of-Jesus research suffers fundamentally from the fact that people do not
know this restriction and operate everywhere on the basis of questionable, entirely sub-
jective constructions of the whole.

With most devoted greetings,

Your W. Wrede

® Nachlass Hans Lietzmann, Institut fiir neutestamentliche Textforschung der Westfilischen Wilhelms-
Universitit Miinster (first published in Aland, Glanz und Niedergang der dentschen Universitat, 176, 1039
[Letter number 28]).

62H. Lietzmann, “Zur Menschensohnfrage,” in TARWPV 2 (1898), 1-14.

©3Cf. P. W. Schmiedel, “Der Name ‘Menschensohn’ und das Messiasbewuftsein Jesu,” PrAL 2 (1898):
252—67; idem, “Bezeichnet Jesus den Menschen als solchen durch “Menschensohn’ Zugleich ein Beitrag zur
Verstindigung tiber einige Grundsitze der Evangelienkritik und der Erforschung des Lebens Jesu,” Prif 2
(1898): 291-308.

64Cf. Lietzmann, “Zur Menschensohnfrage,” 2: “Precisely the investigation of the ‘New Testament-
theological’ content of the Gospels presents such innumerable difficulties that it is advisable here, even more
than otherwise, to consider the individual problems from the most varied perspectives and to conduct every
study for itself, as independently as possible from the results of the others. Only in this way will we obtain a
number of firm support points upon which summarizing insights can be built.

The question of the meaning and genuineness of the title ‘Son of Man’ is most closely connected with the
question of the messianic consciousness of Jesus — everyone knows this; it is, however, an exaggeration to de-
clare it to be identical with this. Thus, the person who deals with the Son of Man question with the intention
of advancing the knowledge of the Messiah problem will do well to set aside for the time being arguments
fetched from elsewhere and to strictly restrict themselves to the topic that lies closest at hand. The concern
is thus with answering the question: “Which vocabulary did Jesus use for 6 vidg Tod dvBpaymov and what does
this mean?” This is a purely philological problem, and it can be solved without any talk of the psychology of
Jesus or messianic claims.”



18 Rollmann and Zager

5. [Letter of William Wrede to Wilbelm Ruprecht,®s Gittingen]

Breslau 2™,

April 2, 1901

Very honored Sir Doctor!

Some time ago I wrote to you that I was preparing a writing and after its completion
would offer it first to your publishing house.

I have now completed the work in the main. However, it still requires a thorough
revision and a reworking of individual sections.

The title of the work will be Das Messiasgeheimnis in den Evangelien. Zugleich ein
Beitrag zum Verstéindnis des Markusevangeliums (The Messianic Secret in the Gospels:
At the same time a Contribution to the Understanding of the Gospel of Mark).

The topic has not yet been addressed on its own. I'seek to prove the idea that Jesus’
messianic dignity (especially according to Mark) was a secret matter on earth, elaborate
on the origin and history of the idea, and have the opportunity there to offer an opin-
ion on the literary plan followed by Mark. The results are very radical. This may be
sufficient to give you a rough idea of the contents.

The work encompasses ca. 220 pages in my manuscript. According to my calcula-
tions, this should be about 240 printed pages in the thickness of the pages in Wendt’s
Lehre Jesu 1.°¢ To this would be added a table of contents, an index of passages, a pref-
ace of a few pages, and a dedication. Twenty-five of the 220 pages above are allotted to
excurses.

I would value a clean and good print quality. From the works available to me from
your publishing house, the print type of the book of Wendt mentioned above especially
appeals to me.

I cannot say exactly when I can hand over the manuscript. I would, however, like
it very much if the printing could then begin immediately and be carried out at a good
pace so that the work could still be published in the first-half of the next semester.

I would like to refrain from any speculation regarding what success the work may
have on the book market.

Should you be inclined to accept it for publication, then I would ask you - the
sooner, the better — to propose your conditions to me.

With exceptionally high respect and with most devoted greetings, also to your brother,®”

Your W. Wrede

& Dr. Wilhelm Ruprecht led, together with his brother Gustav Ruprecht, the publishing house Vanden-
hoeck & Ruprecht in Géttingen from 1898 to 1923. Cf. W. Ruprecht, Viter und Sohne. Zwei Jabrbunderte
Buchhdindler in einer deutschen Universitdtsstadr (Gottingen: Vandenhoeck & Ruprecht, 1935), 222-66.

®H. H. Wendt, Die Lebre Jesu, vol. 1: Die evangelischen Quellenberichte iiber die Lebre Jesu (Géttingen:
Vandenhoeck & Ruprecht, 1886).

¢7Gustav Ruprecht (see note 65 above).
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I ask that you keep this communication confidential. On the next page I am also attach-
ing a general specification of the contents for orientation.
Introduction
Section 1: Mark (113 pages)
1. Preliminary Material on the Overall Picture of the Messianic History of Jesus
2. The Messianic Self-Concealing of Jesus
3. The Concealment despite the Revelation
4. Retrospective on Mark
Section II: The Later Gospels (43 pages)
1. Matthew and Luke
2. John
Section III: Historical Elucidation (33 pages)
1. The Concealment of the Messiahship until the Resurrection
2. The Disciples’ Lack of Understanding until the Resurrection
3. Once More Mark
4. On the Further History of the Conceptions

In addition, 6 excurses.
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6. [Letter of William Wrede to Wilhelm Ruprecht, Gottingen]

Breslau, April 11, 1901
Goethestr. 12

Very honored Sir Doctor!

For a long time, I have wanted to reply to your very quick answer® to my query, but I
sit so deeply in the still necessary revision of my work that I have postponed the contin-
uation of the correspondence from one day to another.

I certainly hope that we can come to an agreement that is satisfactory to both par-
ties. At the same time, I still wish to reserve to myself the definitive answer to your offer
for the following reasons.

You write with full justification that you are somewhat in the dark with respect to
the extent to which you may reckon, according to content and treatment, with a larger
readership for my work. You also refer here to my remark that I do not wish to speculate
about the success of the work on the book market. And with this I have indeed given
you occasion to doubt my confidence in its success.

These remarks of yours have become important to me because they have made me
conscious of how little my quickly jotted down intimations could suffice to orient you.
At the same time, it seems you have not excluded the possibility that you could be in-
clined to modity your offer a little in my favor i the case of a particular conviction about
the likely success of the work on the book market.

It is not at all my intention to ask for terms that would be out of proportion to
a reasonable reckoning of what is probable. On the other hand, you will not hold it
against me if I wish it to happen, should you be able to make the offered terms more
favorable for me without difficulty.

81n the written reply of Wilhelm Ruprecht to Wrede from April 4, 1901 (Copy Book from Nov 13, 1900 —
June 6, 1901, 405) it states: “[...] A friendly thanks for your offer to the publisher, concerning the ‘messianic
secret.” We are quite willing to take over the publishing and propose to you the following terms: the print
run is 700-800 copies plus the obligatory and complimentary copies. The royalty for the folded sheets of
16 pages is 32 marks, payable upon the publication of the book. Complimentary copies: 10 [marginal note:
‘wishes for more for nonbuyers compare Wrede’s letter from March 1r’]. In the event of a new edition, the
same terms should apply with the proviso that if the print run is increased, the royalty will rise at the ratio of
32 marks to 8oo copies. We may, of course, presuppose the delivery of a readable and print-ready manuscript.
Your handwriting is, after all, clear.

The configuration is like the enclosed sample of Wendt, Joh/annes-]Evangelium. Since the printing of
Wendt’s Leben Jesu, our format has changed a little. Should you, which we scarcely assume, not be in agree-
ment with these proposals, then we would ask you initially to send us the manuscript. In this case, it would
not be a matter for us of examining the content, since we are convinced that your work will satisfy all claims in
this respect but only to see whether according to content and treatment we can reckon on a larger readership.
In this respect, we are, after all, somewhat in the dark now, and you yourself do not dare to make a judgment
about this.

We can certainly promise clean print quality and quick production if you make corrections promptly. It
would be pleasing to us if we could know soon when the printing can begin, since we cannot print your work
in every print shop. The font used for Wendt’s book is free at present.

It will interest you to hear something more about the sales of your small work ‘Gber die Aufgabe der
neutest[amentlichen] Theologie.” Altogether, 220-230 copies have been sold. Here and there a copy is still
requested. [...]”
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I would, however, not write in this way if I did not have the feeling that we have
somewhat different points of view concerning the success of the book. I stress again
that I find your comment about “being in the dark” fully justified. But I must also add
that my comment about the success was not intended as you — I concede: naturally —
understood it.

You had, namely, a special reason. I was thinking of my small writing on tasks and
methods, etc.®® At that time, I had certainly overestimated the success.”® I did not
want to expose myself to that a second time. This was the reason for the comment.
Now, however, the course of the correspondence has proceeded in such a way that I
have reason to express it: I do indeed have a specific view of the prospects of the writ-
ing. Why should I not express it? I can, even though I wish to protect myself from
self-overestimation, even though I point out to myself how easily every author regards
what he has just worked out for as important — I can nevertheless not free myself of
the expectation that my writing will create a stir, namely in a way that writings of this
size do not often do in this field. In support of this, I wish to emphasize the following
objective aspects:

1. The topic is zew, and it casts quite surprising spotlights in particular on the
Gospel of Mark; moreover, it is important for the general question of whether Jesus
presented himself as the Messiah at all, which is touched upon at multiple points in my
book. What has been said that approaches my ideas in earlier times plays no role at all
in today’s criticism.

2. My work is, I believe, in its form more peaceful; in substance it is a very sharp
attack on the more recent life-of-Jesus and Gospel scholarship, as it is represented by

69W. Wrede, Uber A ufgabe und Methode der sogenannten Neutestamentlichen Theologie (Gottingen: Van-
denhoeck & Ruprecht, 1897). (= G. Strecker, ed., Das Problem der Theologie des Neuen Testaments, WdF 367
[Darmstadt: Wissenschaftliche Buchgesellschaft, 1975], 81-154). (ET = W. Wrede, “The Task and Methods of
‘New Testament Theology,” in The Nature of New Testament Theology, ed., trans., and with an introduction
by R. Morgan [London: SCM, 1973], 68-116, 182-93.)

7°Cf. the remarks of Wrede in his letters to the publisher Carl Ruprecht, father of Wilhelm and Gustav
Ruprecht, from April 23, 1897 (“I believe I can assume that the writing will find an audience. I am not think-
ing at all here of the participants of the vacation course. I am thinking in the first place of the content of the
writing. It is concerned to combat the contemporary understanding of the tasks of the biblical theology of
the New Testament, namely the general view, and to set a substantially different task for the research in ques-
tion.”) and from April 27, 1897 (here an even more detailed justification appears; both letters can be found
in the archive of the publisher Vandenhoeck & Ruprecht, Géttingen).
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names such as Keim,” Holzmann,”* B. Weiss,”? J. Weiss,”* Baldensperger,”> and others
(also Wellhausen”®). I dispute that these scholars rightly read and handle the Gospel
of Mark or the Gospels; I characterize their criticism as uncertain, subjective, and only
going halfway. (In the excurses I have provided a few special polemical discussions in
order to illustrate the false procedure in detail). Right at the beginning of the work I
seek to overturn the view of the development of the life of Jesus, as it indeed is predom-
inant and is regarded as a special accomplishment of modern research.

3. My writing touches on a whole series of questions that have met with a spe-
cial interest in recent criticism. I mention here remarks on the stories of the possessed,
on Jesus’ prediction of his death and resurrection, on the Gospels’ understanding of
the parables (Jiilicher’”), on the evaluation of the apostles in the different Gospels, on
Peter’s confession of Jesus as the Messiah, on the plan of Mark, on the Farewell Dis-
course in John, on the oldest development of the Christian conceptions of the Messiah.
Longer remarks are devoted to all these points.

4. In addition, there is an attempt to prove that pretty much all the historical mate-
rial that I have drawn upon for my topic is to be explained not on the basis of historical
memory but on the basis of the views of the earliest Christian community.

The presentation will hopefully not hinder the reading of the book. I have worked
hard to avoid academic language and to express myself simply and clearly. I have also
attempted to make it more readable by not merely giving the verse numbers for all the

7'T. Keim, Die Geschichte Jesu von Nazara in ibrer Verkettung mit dem Gesammitleben seines Volkes frei
untersucht und ausfiibriich ergiblt, 3 vols. (Zurich: Orell, Fissli & Co., 1867/1871/1872); idem, Die Geschichte
Jesu nach den Ergebnissen heutiger Wissenschaft fiir weitere Kreise sibersichtlich erzdhblt (Zurich: Orell, Fissli
& Co, 21874 ['1872]).

7*H. J. Holtzmann, Die synoptischen Evangelien. Ibr Ursprung und geschichtlicher Charakter (Leipzig:
Wilhelm Engelmann, 1863); idem, Lebrbuch der historisch-kritischen Einleitung in das Neue Testament
(Freiburgim Breisgau: J. C. B. Mohr [Paul Siebeck]), 31892 ['1885]); H. J. Holtzmann, Die Synoptiker (Ttibin-
gen: J. C. B. Mohr [Paul Siebeck], >1901 ['1890]); idem, Lehbrbuch der neutestamentlichen Theologie, SThL, 2
vols. (Freiburg im Breisgau: J. C. B. Mohr [Paul Siebeck], 1897).

73B. Weill, Lehrbuch der Biblischen Theologie des Neuen Testaments (Berlin: Wilhelm Hertz, ©1895 ['1868]);
idem, Das Markusevangelium und seine synoptischen Parallelen erkldrt (Berlin: Wilhelm Hertz, 1872); idem,
Das Leben Jesu, 2 vols. (Berlin: Wilhelm Hertz, *1884 ['1882]); idem, Das Matthéius-Evangelinm, KEK 1,1
(Gottingen: Vandenhoeck & Ruprecht, 31898 ['1883]); B. Weif$ and J. Weif’, Die Evangelien des Markus und
Lukas, KEK 1,2 (G6ttingen: Vandenhoeck & Ruprecht, 1892).

74]. Weil8, Die Predigt Jesu vom Reiche Gottes (Gottingen: Vandenhoeck & Ruprecht, 1892); idem, Die
Predigt Jesu vom Reiche Gottes, 2nd ed. (Gottingen: Vandenhoeck & Ruprecht, 1900); idem, Jesus’ Procla-
mation of the Kingdom of God, ed., trans., and with an introduction by R. H. Hiers and D. L. Holland
(Philadelphia: Fortress, 1971).

7SW. Baldensperger, Das Selbstbewusstsein Jesu im Lichte der messianischen Hoffnungen seiner Zeit (Strass-
burg: J. H. Ed. Heitz [Heitz u. Miindel], *1892 ['1888]).

7¢]. Wellhausen, Israclitische und jiidische Geschichte, 4th ed. (Berlin: Georg Reimer, 1901), 380-94:
“Vierundzwanzigtes Kapitel. Das Evangelium”; idem, Skizzen und Vorarbeiten, Sechstes Heft (Berlin: Georg
Reimer, 1899), 187—215: “Des Menschen Sohn.”

77Ct. A. Julicher, Die Gleichnisreden Jesu, 2 vols. (Freiburg im Breisgau: J. C. B. Mohr [Paul Siebeck],
1888/1898). A letter of Wrede to A. Jiilicher from December 11, 1898 (Nachlass Adolf Jilicher, Ms. 6951/1189,
UB Marburg) says: “At that time I learned much from your first volume [of parable speeches] and found that
the criticism at that time far too little recognized ... that you placed the investigation for the first time on the
right foundation by casting forth the question of the general inner laws of the speech forms that come into
question.”
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important passages but by providing the wording (as J. Weiss has often done to his
advantage in his writings). To be sure, the work is not therefore written in a popular
manner; it is designed for academically interested readers. Still, I have read the whole
work aloud to my wife, without it presenting significant difficulties for her to under-
stand it.

Now I am not demanding that you form a definitive judgment based on these com-
munications. Much depends, of course, on how I have proceeded in the connections
that are touched upon and the extent to which my remarks have the power, whether
it be to convince, to stimulate, or to enliven the discussion. It would be useless to
prophecy about this. What appearsimportant to me, rather, is the fact that you yourself
obtain a certain impression of my work. I can, after all, by no means adequately survey
the different target markets. I also reckon, for example, on readers abroad. Whether
you will come to the judgment that a larger readership is to be assumed is something
that I must leave entirely to you. Thus, my suggestion is that I send you the work, after
it is finished — or possibly earlier such a large part that you can then form a judgment
and thereafter you can be so good as to make me your definitive proposal.

Perhaps you can also take account of the fact that I must give a very large number
of copies as gifts, probably at least 40. Among these, probably 15-20 — according to a
provisional estimate — are for people who would scarcely purchase the work if they do
not receive it as a gift.

One more thing with respect to the subject matter of the book. I have envisioned
it as the first piece of a larger circle of investigations that are all to be devoted to the
question — which has, after all, already surfaced multiple times in the recent period —
of whether Jesus regarded and presented himself as the Messiah. I have gathered much
material for further studies. My plan is, after the finalization of this work, to turn to these
as soon as possible. Beforehand, apart from a few small studies, I will only seek to bring
to publication a study (ca. 130 pages) on the authenticity of 2 Thessalonians,”® which I
had already finished — except for revision and small additions — when I approached the
“messianic secret” (I would first like to try to find a slot for it in Gebhardt-Harnack’s
Texten und Untersuchungen,” since this would probably be the most suitable place
for it). Under these circumstances, I have asked myself whether I should not choose an
overall title: Untersuchungen zur evangelischen Uberlieferung von Jesus als dem Messias
(Studies on the Evangelical Tradition of Jesus as the Messiah) and publish the current
study as volume 1.8 However, it is, in fact, probably more correct to remain with the
title Messiasgeheimnis (Messianic Secret), which has something punchy about it.

The print proof that you sent from Wendt’s Jobannesevangelinm® appeals to me.
My manuscript is written quite tightly, but, as I believe, very legibly. I believe that I
can promise to make prompt corrections. Unfortunately, I cannot yet specity exactly

78W. Wrede, Die Echtheit des zweiten Thessalonicherbriefs, TU 24.2 (Leipzig: Hinrichs, 1903).

79 Texte und Untersuchungen zur Geschichte der altchristlichen Literatur. Founded by Oskar von Geb-
hardt and Adolf von Harnack. Leipzig/Berlin, 1882f.

89On this question, W. Ruprecht, in his letter from April 16, 1901 (Copy Book from November 13, 1900 —
June, 5, 1901, 416) commented as follows: “We provisionally advise against an overall title. If additional works
follow, then the overall title can be brought in later.”

8tH. H. Wendt, Das Johannesevan gelium. Eine Untersuchung seiner Entstehung und seines geschichtlichen
Wertes (Gottingen: Vandenhoeck & Ruprecht, 1900).
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when the printing can begin. I think, however, that I will be finished working through
and supplementing the manuscript in at most three weeks — a few parts are expanding
alittle more. I would already now be able to send a larger part of the manuscript if I did
not sometimes need to turn back to the beginning parts for the later parts. But perhaps
it is possible for me to send a part before the completion of the whole.

If you write to me after receiving the manuscript, please also attach a comment
about how things stand with your and my rights, if, for example, a translation came
into view for America or England.®* I do not say that I regard this as probable. Still,
it would not be impossible, since, for example, Bousset’s Antichrist,** if I am not mis-
taken, has been translated.

With exceptionally high respect,
Your devoted W. Wrede

82Wilhelm Ruprecht answered in his letter from April 16, 1901 (see note 80): “With respect to the transla-
tion rights it is customary in academic publishing that the author and publisher split the remuneration that s
to be paid for translations. After all, the publisher, if, for example, an English edition appears, loses the sales
to England and America, which is usually significant. It is therefore much preferable to us if translations
do not appear all too quickly.” No translation of Wrede’s study on the messianic secret appeared during his
lifetime, but only much later. See W. Wrede, The Messianic Secret, trans. J. C. G. Greig (Cambridge: James
Clark, 1971).

$W. Bousset, Der Antichrist in der Uberlieferung des Judentums, des neuen Testaments und der alten
Kirche. Ein Beitrag sur Auslegung der Apocalypse (Gottingen: Vandenhoeck & Ruprecht, 189s5). (ET =
W. Bousset, Antichrist Legend: A Chapter in Christian and Jewish Folklore, trans. A. H. Keane [London:
Hutchinson, 1896]).
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7. [Letter of William Wrede to Wilbelm Ruprecht, Gottingen]

Breslau XIII, Goethestr. 12
April 25, 1901

Very honored Sir Doctor!

Despite hard work, I have not been able to fully complete the revision of my work. I
have therefore resolved to send it to you already tomorrow, so that you have it in your
hands on Saturday and will have some more time to review it before your departure. I
have rewritten a large part of the work and provisionally made a fundamental revision
to the parts through Luke (p. 141).%+ It still lacks the section on John (pp. 141-162), in
which there is still some, though not very much, that must be changed, and the main
mass of section III* from p. 167 to 195 (or 188): here I am thinking of adding about
3—4 pages, reordering a bit, and making the style a bit more fluid here and there. The
excurses still require at most a brief review (pp. 195—end), but I will probably add a sev-
enth of 1-2 pages.86

I am sending you everything except pp. 145-162 (on John). I think you will be able
to do without this section; while it is not unimportant, it is relatively independent from
the rest. I am keeping it so that I do not lose the time from midday tomorrow to Mon-
day for the revision.

I would like to provide you with a few words of orientation as a way of lightening
your review. You will not want to read everything. Therefore, I am calling your atten-
tion to what appears most important to me. In the first place, I place weight on the
whole section on Mark (through p. 117), then on the third section, pp. 163 to 184 (or
188).

[In the] excurses I especially call attention to number IV®7 and VL.* I think that you
have a sure indication here, and I hope that you, also as a layperson, will not find the
presentation to be difficult (apart from the more specialized parts).

When I have your further suggestions in my hands, then, I will send you, in the
case of agreement, a message (to the firm), possibly by telegraph, so that the printing
can begin as soon as possible.

Keep the manuscript at least until you receive my answer. If we agree, then as much
of the manuscript as is needed for the beginning of the printing can remain there, let us
say for 8—10 days (by that time I would then send back additional material); I would like

84= Wrede, M. essiasgebeimnis, 1-179 (ET = Wrede, Messianic Secret, 1-180).

85“Part Three: Historical Elucidation” (Wrede, Messianic Secret, 209~s2; GV = Wrede, Messiasgebeimnis,
207-51).

86What is in view is probably the sixth excursus of the published book: “On Mark 10.47f.” (Wrede, Mes-
stanic Secret, 279-80; GV = Wrede, Messiasgeheimnis, 278—79).

87“Some recent points on the prophecies of Jesus’ suffering and resurrection” (Wrede, Messianic Secret,
264-75; GV = Wrede, Messiasgeheimnis, 263-74).

88— Excursus VII of the published book: “Predecessors” (Wrede, Messianic Secret, 280-86; GV = Wrede,
Messiasgebeimnis, 279—86).
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to receive back what is not needed since I could only partly read through my notes in re-
lation to small comments and would like to make corrections after the fact only in cases
of extreme emergency. At any event, I would like to be able to review the manuscript
again briefly from p. 64 onward; it is zbsolutely necessary for me to receive pp. 129-144
in addition to all the rest. I take for granted that you will send it back with special postal
security: I no longer have a draft for the largest part of the work.

With this I believe that I have touched upon all the important matters. If you could
answer me soon,* you would especially place me in your debt.

With best wishes,
Your devoted W. Wrede.

$9William Ruprecht answered Wrede on April 29, 1901 (Copy Book from November 13, 1900 — June s,
1901, 443): “[...] In keeping with your wish, we have expedited the review of the manuscript and the rest of
the calculations as much as possible. You are right that the whole is written clearly and in a way that is easy
to understand. Nevertheless, it would probably be amiss to calculate the print run over 800, since your work
does presuppose a good knowledge of the relevant questions and literature, i.e., its circulation will indeed
be restricted to the circles that occupy themselves with this problem academically or have at least diligently
continued working.

Many of them will simply not be able to do without your work; for others, it will depend on the wallet
whether they purchase it or borrow it now and again from a library. With the size of the work, we must
count especially strongly on the international market. Should an English translation come, then hopefully
no one decides to do so too soon, since the sales of the German edition in England and America virtually
cease after the publication of an English version. According to the most exact calculation that we can make,
the length of the whole amounts to about 16 folded sheets of paper (without index, etc.), but the exact esti-
mation is difficult, and we can unfortunately not obtain the control estimate of the printer until tomorrow.
Every additional folded sheet (Bogen) makes business difficult for us, of course (16-18 folded sheets!), since
considering the limited means of many theologians, the price plays a great role, and it is disagreeable to set a
high folded sheet price for a lengthy work. Under these conditions, we may have to modify our proposal as
follows, in order to accommodate you as much as possible:

If the work, as we assume, remains under 17 folded sheets (without index, etc.), the royalty will be calcu-
lated at 36 marks. If it ends up being more, then, as proposed, it will be 32 marks per folded sheet.

We are increasing the number of complimentary copies to 16. We cannot really go higher for this number
of published copies, especially since we cannot, after all, expect, unless quite unexpected circumstances come
to pass, to sell the whole print run. We regard it, however, as more correct to print 700800 in order to make
it possible for the book sellers at home and abroad to present the work to those who are interested. This is of
the greatest importance in this case. It seems to us, upon careful consideration, that we can scarcely contem-
plate a new edition. Should, against expectations, such an edition appear necessary or highly desirable, then
we would possibly be prepared to throw some copies in the paper waste to help you to that end earlier, if that
were especially important to you. But that is probably a dream of the future! [...]”
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8. [Letter of William Whede to Adolf von Harnack, Berlin[*°

Breslau XIII, Goethestr. 12,
July 12, 1901

Esteemed, dear Sir Professor!

A late thank you is, in the end, better than none at all. You kindly wrote to me a long
time ago in response to my remarks on the address of 1 Peter,”" accompanied the letter
with several of your articles, sometime later then also sent to me the Wesen des Christen-
tums,?* and I have let not a word be heard from me. Long explanations of why letters
have not been written are usually just as little edifying for the recipient as for the writer.
In this case, however, I must at least say a word. Your mailings encountered me in a time
of great depression. When it then departed in the previous autumn, there came a time
of restless work in which I pushed aside everything that did not imperiously demand
to be completed, and this time is actually only just now coming to an end. This is no
excuse. And the fact that I am a rather sluggish fellow is certainly not either. But I ask
you to at least believe me that I wanted to thank you time and again and to grant me
mitigating circumstances because of this.

It is probably self-evident that I have taken a most lively interest in all the things
you sent. I took special delight in the anti-Blassian articles. Such observations as those
on Acts 152 and Acts 11°* appear to me to be of decisive importance in this controver-
sial question. To the extent that it deals with the question of the age of the text, I also
found the article on Acts 18 to be convincing. By contrast, insofar as it seconds the
probabilia about the Letter to the Hebrews,?° I cannot suppress doubt. About these
probabilia 1 actually wanted to write to you in more detail: put openly and honestly,
they have not become probabilia for me. I cannot go along with you already at the point
where you have contact with Zahn®” with respect to the addressees. I cannot regard the
“letter” as a real letter at all, although this is the usual opinion today. And other points
as well have not convinced me and also not caused me to waver in my previous opinion.
I already cannot easily get over the general misgivings regarding the view that a woman
is to have written this theological treatise.”®

9° Nachlass Adolf von Harnack, Staatsbibliothek zu Berlin — Preuflischer Kulturbesitz.

'W. Wrede, “Miscellen, 3. Bemerkungen zu Harnacks Hypothese tiber die Adresse des 1. Petrusbriefs,”
ZNW 1(1900): 75-8s.

92 A. von. Harnack, Das Wesen des Christentums. Sechzebn Vorlesungen vor Studierenden aller Facultéiten
im Wintersemester 1899/1900 an der Universitit Berlin gehalten (Leipzig: Heinrichs, 1900); idem, Das We-
sen des Christentums, edited and commented on by T. Rendtorff (Giitersloh: Kaiser, 1999); idem, What is
Christianity? Lectures Delivered in the University of Berlin during the Winter Term 1899/1900, trans. T. B.
Saunders, 2nd ed., revised (London: Williams and Norgate, 1902).

2 A. von. Harnack, “Das Aposteldecret (Act. 15, 29) und die Blass’sche Hypothese,” SPAW 1899, 150-76.

94 A. von. Harnack, “Uber den urspriinglichen Text Act. Apost. 11,27.28,” SPAW 1899, 316-27.

95 A. von. Harnack, “Uber die beiden Recensionen der Geschichte der Prisca und des Aquila in Act.
Apost. 18,1-27,” SPAW 1900, 2-13.

96 A, von. Harnack, “Probabilia iiber die Adresse und den Verfasser des Hebrierbriefes,” ZNTW 1 (1900):
16—41.

97T. Zahn, Einleitung in das Neue Testament, vol. 2, 2nd edition (Leipzig: Deichert, 1900), 111-59.

98While Zahn gives preference to Luther’s hypothesis that Apollos wrote Hebrews, while ultimately af-
firming Origen’s view (in Eusebius, Hist. eccl. 6.14.2—4) that only God knows the author (Zahn, Einleitung,
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I especially wish to thank you for sending your lecturers on the nature of Chris-
tianity. The book has already had its history; it has become a sign that is opposed and
yet also cheered. For me it has in a way renewed the hours in which I sat at your feet in
Leipzig.”® I have not merely read these speeches — no, I heard them, and in doing so had
to experience how they affected those who were their first audience. With these words
I can, in a certain sense, best indicate the impression that I received. I could not forget
for a moment that you yourself confronted me in the thoughts that you express. The
warmth of the whole, the personal character of so many remarks, the emotional dimen-
sion and the victorious tone had a special impact upon me, as did the pointing beyond
knowledge, scholarship, and school. All this, however, also reminded me, after all, that
I could not speak in this way, even if your language, your art, and your far-reaching
overview of Christian history were given to me. I can feel this painfully, but I must ac-
ceptit. And this is ultimately due to the fact that I see many things differently than you
do. This will probably not surprise you to hear; you know it. Naturally, what you say
about Jesus captivated me to a very special degree. I rejoice here over many agreements.
But I also cannot deny that I cannot simply agree with respect to the whole. It will be
difficult for me to unpack this in detail at the moment; I would first need to refresh
the impressions by rereading. A few points, however, are clear to me. I am much more
skeptical with respect to the Gospel tradition than you are, and for me the image of
Jesus is thus covered by a veil in many respects. But apart from that, I do not quite be-
lieve that what you call the gospel™*° forms the characteristic content of the appearance
of Jesus, nor that this gospel represents the actual core of the history that follows. I
think that Christianity, as the historical power that it was, actually has still other essen-

152), Harnack traces back Hebrews to the married couple Aquila and Prisca and makes a case for Prisca as the
author.

29Wrede, who studied theology for three semesters in Leipzig (Michaelis 1877 to Easter 1879) increasingly
turned, in the course of this time, to Harnack and the circle of friends gathered around him, where he found
understanding for his fundamental doubt relating to his faith and vocation (cf. W. Wrede, “Lebenslauf in
den “Vitae Hospitum Luccensium’ vom 3.9. 1884,” in Die Religionsgeschichtliche Schule. Eine Dokumen-
tation, ed. G. Lidemann and M. Schroder [Gottingen: Vandenhoeck & Ruprecht, 1987], 102-8). While
Wrede visited a course taught by the young Privatdozent from Dorpat in each of his first two semesters,
in his third and last semester in Leipzig he enrolled in three courses with Harnack. Harnack’s lectures
were distinguished by pedagogical sensitivity as well as by the clarity and substance of the presentation.
While Harnack had contempt for rhetoric and lectures designed to bring about a desired effect, he nev-
ertheless knew, according to the unanimous judgment of his former students, how to inspire his hearers
for church and dogma history (cf. W. Bornemann, “Erinnerungen aus der Studienzeit,” Die Gemeinde 10
(19m), [171~73, 18082, 189—90, 196-98, 204—206, 212—14, 220—21, 227-29, 235—37, 243—44, 252—53, 259—60,
269-70, 27577, 283-85, 292—93, 299—301, 308—309, 315—17, 323—24, 331-32, 337—39], 205; Die Gemeinde was
founded by Pastor Battenberg and Superintendent Dr. Teichmann on behalf of the Protestant Association
in Frankfurt am Main and edited by Pastor W. Veit in collaboration with Superintendent Dr. Bornemann
and Pastor Dr. Foerster).

'°°By gospel Harnack understands the preaching of Jesus, which encompasses three thematic circles, with
each containing the whole proclamation (Harnack, What is Christianity, ss; GV = Harnack, Wesen 1900,
33; Harnack, Wesen 1999, 87):

“Firstly, the kingdom of God and its coming,
Secondly, God the Father and the infinite value of the human soul.
Thirdly, the higher righteousness and the commandment of love.”
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tial characteristics than you indicate, that cross and resurrection and supernaturalism
have ultimately meant more here than the “gospel” itself. To this extent, I even find
much that is accurate in the objections of your orthodox opponents, although they, if
they would look honestly at the subject matter and not at school and party, would un-
doubtedly have to rejoice over the fact that your lectures are once again leading some,
if not — according to their terms — 7nto the sanctuary, then at least into its vicinity.

In the near future I hope to send you a gift in return, the fruit of my work since last
October." It is not the work on 2 Thessalonians. It lies as good as finished in my desk
for a year. It should also still come out; in what way is not yet entirely clear to me. Per-
haps I will come back in some time with an enquiry for Texte und Untersuchungen.'**
For now, the concern is with a piece of scholarship on the Gospels. I originally thought
to bring it together with the study on 2 Thessalonians, but it has become a larger work,
and it does not fit with the work on 2 Thessalonians. I do not dare to hope that the
writing with its quite radical criticism will meet with your affirmation across the board,
but I do hope that it will be of interest to you.

It must almost look like I have only written these lines to exonerate myself to you
before sending you this work. In fact, it would indeed be unwelcome to me if you were
to receive my work before I expressed my thanks to you. But I would have written to
you even without sending it, probably much sooner. After all, I wanted to do so half a
year ago and a year ago. This brings me back to the beginning. Warm greetings to you
from your thankfully devoted W. Wrede.

o' Wrede’s book on the messianic secret (see note 2.).
192See notes 78 and 79 above.



30 Rollmann and Zager

9. [Letter of William Wiede to Wilbelm Ruprecht, Gottingen]

Breslau, Goethestr. 12
July 16, 1901

Very honored Sir Doctor!

I have just sent a self-review to D. Rade'® and written to him that you had the inten-
tion, upon receipt of this message, to have a complimentary copy sent to him. I cannot
say for sure whether Rade will accept the review. It would be possible that he could
have misgivings due to the content. In any case, I wanted to do my part.

[..]

I am glad that the publication, according to your last lines, is now expected at the end
of this week.”** I hope to receive the rest of the proof-sheets already tomorrow. —

Now to the copies. I ask that you first send me twelve pieces here. The adjacent list
of addresses provides information for the rest.

I ask that you would most kindly be willing to take over the task of sending these.
Here, I am thinking everywhere of unbound copies.

Forgive the appearance of this paper. It came too close to the lamp.

In haste.

With best greetings
Your most devoted W. Wrede

1. Professor Lic. A[lbert] Eichhorn in Kiel, Lornsenstrasse 24 (please send him a
copy as soon as possible)

»

Abt Professor Dr. H[ermann] Schultz, Géttingen, Geismar Str. 13
Prof. Dr. J[ulius] Wellhausen, Gottingen

Prof. Dr. [Emil] Schiirer Géttingen

Prof. Dr. [Wilhelm] Bousset Géttingen

Professor Dr. [Adolf] Harnack, Berlin W. so Fasanenstr. (Rector of the Univer-
sity)
7. Professor Lic. H[ermann] Gunkel at the University of Berlin, Lorenzstr. 66

N

8. University Professor Dr. Oswald Kiilpe, Wiirzburg
9. Oberlehrer Dr. Joh[annes] Geffcken, Hamburg-Hohenfelde, Ifflandstr. ss

193 Martin Rade, the editor of Dze Christliche Welt (see note 35).

'°4The letter of Wilhelm Ruprecht that accompanied the delivery of the free copies to Wrede is dated July
18, 1901 (Copy Book from June s, 1901 — December 16, 1901, 119). The concluding sentence says: “However,
you will ‘put your foot in it’ with many but the earnestness and dignity with which you present your convic-
tion will be able to demand a calm evaluation.”
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10

1.
2.
13.
4.
Is.
16.
7.
18.
I9.
20.
21.

22.

23.

U. Professor Dr. E[rnst] Troeltsch, Heidelberg.

Professor Dr. F[riedrich] Loofs Halle a/S. Lafontainestr.

Prof. Dr. Ad[olf] Julicher Marburg i. Hessen

Prof. Dr. Joh[annes] Weiss, Marburg i. Hessen

Prof. Dr. P[aul] Drews in Giessen

Prof. Dr. [Eduard] Grafe in Bonn */Rh Kreuzbergerweg s.

Prof. Dr. H[einrich Julius] Holtzmann, Strassburg !/E.

Prof. Dr. [Wilhelm] Bornemann, Basel

Prof. Lic. Paul Wernle, Basel

Pastor Stakemann, Wilstedt in Hannover.

Lic. Dr. [Hans] Lietzmann, Privatdozent at the University of Bonn */Rh.
Prof. Dr. [Wilhelm] Baldensperger, Giessen

Cand. rev. min. Victor Falk Gorbersdorfi. Schlesien (Sanatorium Dr. Rémpler)

Pfarrer Lic. [Heinrich] Hackmann at the German Evangel[ical] Congregation

in Shanghai (China)



32 Rollmann and Zager

10. [William Wrede, Self-Review: Das Messiasgeheimnis in den Evangelien [

Das Messiasgebeimnis in den Evangelien. Zugleich ein Beitrag zum Verstindnis des
Markusevangeliums. By Dr. W. Wrede. Professor in Breslau. Goéttingen: Vanden-
hoeck & Ruprecht, 1901. 291 pages.

I cannot publish a self-review of this book in Die Christliche Welt in a way that it would
be homogeneous with the ways of thinking that are predominant in this magazine.
This, however, is also not, after all, the expectation for the self-reviews published here.
The only requirement is that the book discussed have “some sort of interest” for the
circle of readers (vol. 1899, col. 957). This I may believe to be the case for my book. To
be sure, it is aimed not at the general public but rather at scholarly circles. However,
its arguments touch upon such important questions of New Testament research and
distance themselves so strongly from the dominant views that I may nevertheless count
on interest from the theologically engaged readers of this journal. Under these circum-
stances, I gladly take the opportunity to indicate what my writing aims to accomplish.

I start from the question of when Jesus became known as Messiah according to the
Gospels. The investigation is devoted in the first place to the Gospel of Mark, which, as
I assume along with most contemporary critics, underlies the Gospels of Matthew and
Luke. The result is as follows. Despite certain contradictory indications, the Gospel of
Mark is dominated by the view that Jesus wanted to keep his messianic dignity secret dur-
ing his whole earthly life; itis the resurrection that first brings the revelation of the secret.
The main proof lies in Jesus’ commands that no one should speak of his messiahship
(or also of his miracles as its distinguishing mark). The messianic dignity is thought
of here as a matter of absolutely supernatural knowledge, as only God or the demons
could have it and human beings only on the basis of special revelation. Alongside this
series of thoughts stands a second, closely related one, which is specifically related to
the disciples. They continually receive from Jesus the highest revelations, but they re-
main completely obtuse and blind toward them. Their understanding of Jesus — it is
implied - likewise begins only with the resurrection. These views cannot be regarded
as historical pieces of information. Rather, they are later ideas about the life of Jesus
that arose in the Christian community. I claim this not merely in general, but I seck to
prove in every individual point I investigate that the relevant pieces of information are
not trustworthy. This demonstration has its own value. It is, however, not an end in
itself but only support and supplement for the demonstration that Mark really has the
view ascribed to him. My leading interest is indeed defined by this positive aspect. This
is roughly the first fundamental section.

The second section shows how Mark’s view is blurred or modified by his successors
Matthew and Luke, and yet especially how in the Gospel that is farthest from the life
of Jesus, i.e., in John, a view is present that has close points of contact to that of Mark:
here too the knowledge of the disciples has its starting point in the resurrection.

'5From W. Wrede, “Selbstanzeige: Das Messiasgeheimnis in den Evangelien,” Ch1¥ 15.34 (1901): 805—6
(previously translated as W. Wrede, “Self-Review of The Messianic Secret,” trans. W. Coppins, AGNTS 1
[2025], 1-2). The German term Selbstanzeige could also be translated with “Self-Announcement.”
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The third section asks about the emergence of the two ideas found in Mark. The
idea that Jesus hides his messiahship until the resurrection is derived from the demon-
strably available old view that the resurrection first makes Jesus the Messiah. The idea
that the disciples were completely without understanding during the earthly life of Je-
sus is a reflection of the historical fact that the real disciples were conscious of having
come to an entirely new understanding of Jesus through the appearances of the risen
one. While the question of whether Jesus himself wanted to be the Messiah is touched
upon, it is not brought to a conclusion.

The whole book stands in sharp opposition to the method followed by the major-
ity of contemporary critics. I hope, however, that I have not transgressed the limits of a
polemic thatis interested purely in the subject matter. A special subsidiary aim is to un-
settle the dominant view of Mark. The plan that people find in his presentation and in
which people perceive a good knowledge of the course of Jesus’ life does not exist. And
although no judgment is made about the value of the material that is not touched upon
in the investigation, it nevertheless follows that in his overall presentation the evangelist
already no longer possesses a real view of the actual conditions of the life of Jesus.

Breslau W. Wrede
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11. [Letter of William Wrede to Wilhelm Ruprecht, Gottingen]

Breslau, Goethestr. 12,
July 21, 1901

Very honored Sir Doctor!

First, I thankfully confirm to you the receipt of the twelve complimentary copies along
with the conclusion of the advance sheets and especially the sum of s20 marks 95 pfen-
nig.

To this I add, after the whole is now completed, the expression of heartfelt thanks
to you and your brother for the very worthy and attractive presentation of my writing,
for the rapid production of the last part, and for the friendly accommodation that you
have demonstrated to me in our negotiations. The course of things must, after all, teach
us how the book will fare. My confidence is, in fact, not bad. I have not easily become
so sure of my cause — with regard to the main things — in any literary publication as
this time, as I, then also, have never before produced with such ease. That I will find
no favor among our good orthodox (colleagues) is, of course, certain. Perhaps they will
stir up the always desirable indignation of the ecclesial circles against me as well. I have
therefore from the outset refrained from seeking a debate with this front. The fight for
the general-scholarly principles is useless and only increases the bitterness. With people
who work with scholarly presuppositions, however, I assume that it will not be so easy
to shake my positions, and even if one has to concede only certain main points, then
one recognizes thereby that my work has significance for scholarship. However, I would
like to stop prophesying; I am certainly also preparing myself for opposition.

[..]

If you would like to do one last thing, then have a complimentary copy sent to the
Academic-Theological Association in G('jttingen,“’6 of which I am an old member — I
had to limit myself in the specification of the copies; otherwise I would have already
mentioned it earlier.

With best greetings also to your brother and also from my wife

196Tn 1878 an “Academic-Theological Association” (later “Thuringia”) was established in Gttingen. Ini-
tially, it was open only to theologians. Its early members included Wrede and W. Bornemann (cf. A. Ozen,
“Die Gottinger Wurzeln der ‘Religionsgeschichtlichen Schule,” in Die “Religionsgeschichtliche Schule.
Facetten eines theologischen Umbruchs, ed. G. Lidemann, Studien und Texte zur religionsgeschichtlichen
Schule | (Frankfurt am Main: Peter Lang, 1996), 2364, here 41). In §1 of its bylaws, it is defined as “a fellow-
ship of students of theology with the aim of common theological formation and the cultivation of friendly
interaction,” “in which one session each week was respectively devoted to the theologically scholarly por-
tion and to the social portion” (Liidemann/Schréder, Die Religionsgeschichtliche Schule, 41-42). Wrede was
the president of the association from summer 1880 to winter 1880/81 (cf. N. Janssen, Theologie fiirs Volk.
Eine Untersuchung iiber den Einfluf§ der Religionsgeschichtlichen Schule auf die Popularisierung der theolo-
gischen Forschung vor dem Ersten Weltkrieg unter besonderer Beriicksichtigung des kirchlichen Liberalismus
in der lutherischen Landeskirche Hannovers [Gottingen: Sovec, 1993], 17-18) and later was a member of the
Altherr-association (Geschichte der Thuringia [1928], 8—9, 11).

»
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Tam
Your most devoted W. Wrede.

I can indeed ask you to send me reviews of my work that come to your attention as soon
and as comprehensively as possible.
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12. [Letter of William Wiede to Wilbelm Ruprecht, Gottingen]

Breslau XIII, Goethestr. 12
Dec[ember] 26, 1902

Very honored Sir Doctor!

I believe I wrote to you once before'” that I wish to offer a small work on 2 Thessaloni-
ans to Harnack for “Texte und Untersuchungen.” Since this work is being published in
the coming days by Hinrichs,™® I would like to take the opportunity beforehand to as-
sure you explicitly that the publication in the Leipzig publishing house does not mean
that I am turning away from you. Had I published the small book entirely for itself,
then I would at least have offered the publication first to you. Decisive for me was sim-
ply that a collection such as “Texte und Untersuchungen” seemed to be the best place
for such a work.

I would like to add another enquiry that I have already wanted to address to you for
alonger amount of time. A number of discussions of my book (Messiasgeheimnis) have
appeared, which have presumably not reached you because they are not exactly reviews
in form, at least in part. Would you have any interest in looking at these discussions?
I would send them to you with pleasure, with the request that you obligingly return
them. As far as I can see, the following remarks would come into consideration:**

1. The Inquirer, review of J. H. Weatherall"® (acknowledging, but without special
significance)

2. Theol[ogisch] Tijdschrift,longer review from [G. A.] van den Bergh van Eysinga™
(quite favorable)

3. Four anonymous articles of the Allgemeine evangelisch-lutherischen Kirchen-
zeitung"* (delivered in a manner that is indeed fair and in a certain respect more
affirming than was to be expected; not, of course, in agreement in the main thing)

112

4. Anarticle by Oskar Holzmann in the New Testament journal against my book™

5. A Lecture by Oskar Holzmann against my book™*

197 Cf. Wrede’s letter to W. Ruprecht from April 11, 1901 (see Document 6 above).

18] C. Hinrichs’sche Buchhandlung, Leipzig.

199 Possibly Wrede had kept a part of the following discussions of W. Bousset, which emerges from his letter
to Bousset from March 16, 1903 (Cod. Ms. W. Bousset 143:5, Niedersichsische Staats- u. Universititsbiblio-
thek, Gottingen): “Here, I also reach back to thank you for your article on my book, which you sent me and
which naturally was of lively interest to me.”

"°]. H. Weatherall, “The Messianic Secret in the Gospels,” The Inquirer: A Weekly Journal of Liberal
Religions Thought and Life 61 (1902): 713-15.

"G. A. van den Bergh van Eysinga, “Review of W. Wrede, Das Messiasgeheimnis in den Evangelien,” ThT
36 (1902): 464-79.

"> Anonymous Authors, “Das Zeugnis der Evangelien von der Messianitit Jesu im Feuer der allerneuesten

Kritik,” Allgemeine evangelisch-lutherische Kirchenzeitung 35 (1902): 698—700, 72225, 746-50, 770-72.
"30. Holtzmann, “Der Messiasglaube Jesu,” ZNW 2 (1901): 265—74.
"4O. Holtzmann, Das Messiasbewusstsein Jesu und seine neuste Bestreitung. Vortrag (Giessen: J. Ricker

[Alfred Tépelmann], 1902).
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6. Anarticle by [Willy] Staerk in the Protestantische Monatsheften™ (stands on my
side)

7. An article in the Protestantenblatt
against O. Holtzmann)

8. An article by [Paul] Wernle in Kirchenblatt fiir die refor[mierte] Schweiz™
(adopts a rejecting stance toward much but speaks of my book as a whole in ex-
tremely acknowledging words at the end).

16 (not the criticism received earlier) (for me

Perhaps it is, however, also enough for you that I mention these articles here or perhaps
you want the one or the other. I certainly do not wish to convey the expectation that
you read through them all.

In response to a request from the editor of the New Testament journal,”® I intend
soon to defend myself against my critics."® For precisely this reason I would perhaps
have to request back what was sent to you soon. I will allow myself the time to let the
article come to you.

With best greetings and wishes for the new year, also for your brother.

Your very devoted W. Wrede.

USW. Staerk, “Jesu Stellung zum jiidischen Messiasbegrift,” PrAf 6 (1902): 297-309.

U6H. J. Holtzmann, “Das Messiasgeheimnis in den Evangelien,” PrB/ 35 (1902): 41-43 (abbreviated version
of H. J. Holtzmann, “Review of Das Messiasgeheimnis in den Evangelien,” GGA 1901 nr. 12 [1901]: 265-74).

7P, Wernle, “Hat Jesus sich fiir den Messias gehalten und ausgegeben?” KBRS NF 17 (1902): 183-84,
187-89.

"8Edwin Preuschen (January 8, 1867 — May 25, 1920) established in 1900 the Zeitschrift fiir die nentesta-
mentliche Wissenschaft (ZNW), which he edited until his death.

"9There appeared only W. Wrede, “Zur Messiaserkenntnis der Dimonen bei Markus. Eine Erwiderung,”
ZNW 5 (1904): 169-77, in which Wrede engaged critically with Weif$ 1903. This may also be connected to
the state of Wrede’s health. In his letter to W. Bousset from March 16, 1903 (see note 109), Wrede noted with
respect to the article on his book on the messianic secret that Bousset sent him: “Unfortunately, I am also to
date still not in a condition that animates me to discuss it in greater detail.” And in the same letter, Wrede
excuses his late thanks for the work of Bousset he received: “I have not been well the whole semester, I was
quite down due to a nervous heart condition and too depressed to work on anything other than the daily
requirement.” Further remarks on Wrede’s illness can be found in his letter to Adolf Jiilicher from August
4, 1903 (Nachlass Adolf Jlicher, Ms. 695/1190, UB Marburg).
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13. [Letter of William Wiede to Heinrich Weinel,"*° Bonn ]

Breslau XIII, Goethestr. 12,
Jan[uary] 31, 1903
Very esteemed Sir colleague!

Excuse me kindly that I have made you wait fourteen days for an answer. For a longer
period of time I have been under the weather. While I do not have a serious illness, I
nevertheless suffer from a nervous heart palpitation and as a result am so tired that I,
except for the lecture hours, cannot work at all, at times must lie in bed during the day,
etc. etc. Thus, it happens that my correspondence also suffers greatly, and I necessarily
postpone letters, against my will, from day to day.

This is, at the same time, my answer with respect to your enquiry concerning
Kalthoft."** I can understand your considerations very well, but in the next months
I cannot count on being able to carry out the work. Therefore, it appears to me, in any
case, important not to take on the review.

Apart from that, I should believe that the book will not make a very big impression
in the circles of Die Christliche Welt. It is, however, otherwise on the periphery of these
circles.

I have read the small book and also read that I, too, must support Kalthoff as com-
purgator,” in the same way as Steudel®* in Das freie Wort."*s

2°Born on April 29, 1874, in Vonhausen (Wetterau); 1899 private lecturer in Berlin; 1900 private lecturer
and Inspector of the Protestant theological seminary in Bonn; 1904 secondary professor for New Testament
in Jena; 1907 full professor for New Testament in Jena, since 1925 for systematic theology; died on September
29,1936, in Jena.

™ Nachlass Heinrich Weinel, Kasten 7b, Bl. 97r — 98v, Thiringer Universitit- u. Landesbibliothek Jena.

22> A. Kalthoff, Das Christus-Problem. Grundlinien zu einer Sozialtheologie (Leipzig: Eugen Diederichs,
1902). Albert Kalthoft (born on March s, 1850, in Wuppertal-Barmen; 1874 assistant preacher in Berlin and
thereafter pastor in Nickern [Stidbrandenburg]; 1878 removed from office; 1879 founding of the “Protestant
Reform Association” in Berlin; 1884-1888 pastor in Rheinfelden [Aargau/Schweiz]; from 1888 to his death
[May 11, 1906, in Bremen] pastor in the Bremer Martinigemeinde); along with Oskar Mauritz and Friedrich
Steudel, founded the direction of theological radicalism that was able to influence individual Bremer congre-
gations in a lasting way. Kalthoff’s transition from theological liberalism to an idealistic monism expressed
itself in the assumption of the chairmanship in the German Monists Association founded in 1906 (cf. L.
Zscharnack, “Kalthoff, Albert,” RGG* 3 (1929), 592—93; G. Huntemann, “Kalthoff, Albert,” RGG> 3 (1959),
1102—3; J. Mehlhausen and D. Dunkel, “Monismus/Monistenbund,” TRE 23 (1994), 212—19, here 215-16.
Kalthoft “denied the historical existence of Jesus and understood the emergence of the Christ mythos as a
sublimated expression of social and ethical powers and tensions of the Roman imperial period” (Hunte-
mann, “Kalthoff,” m103).

23Cf. Kalthoff, Das Christus-Problem, 39, 72-73.

>4Born on September 27, 1866, in Tuttlingen (Wiirttemberg); 1891 pastor in Maienfels in Weinsberg; 1896
removed from office; 1897-1933 pastor at St. Remberti in Bremen; died on November 9, 1939, in Bremen.
“Closely connected to the ‘Bremer radicals’ Kalthoff, [Richard Adelbert] Lipsius, [Emil Jakob] Felden, and
[Oskar] Mauritz, S[teudel] strived, with a radical abandonment of the biblical-dogmatic foundations of
Christianity, for a modern world-picture also in the church. With A[rthur] Drews he advocated a mythologi-
cal understanding of Christianity and came into conflict thereover also with liberal theology” (H. Hohlwein,
“Steudel, Friedrich,” RGG? 6 (1962), 364—65).

5 Cf. F. Steudel, “Das Leben Jesu Christi [Review of K. Furrer, Vortrige iiber das Leben Jesu Christi,
1902],” Das freie Wort. Frankfurter Halbjabreszeitschrift fiir Fortschritt auf allen Gebieten des geistigen Lebens
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I admit that I am probably more disposed than other readers in relation to a series
of comments in detail. But this does not hinder me from rejecting the whole. In any
case, this criticism completely loses the ground beneath its feet and in the explanation
of the things that are available is ultimately superficial and amateurish.

With great interest I read of your struggles in Solingen.126 Truly from the heart, I
wish that your openness and your courage may not make the path in your career all too

difficult.

With heartfelt greetings in genuine high regard
Your W. Wrede

2 (1902/03): 30-31, here 30: “Since the Markan tradition still permits the recognition of something like his-
torical development, they [sc. individual theologians] overestimate the historical value of this Gospel, whose
meagerness and unreliability in this direction has recently been convincingly demonstrated by Wrede” (Das
frei Wort was founded by C. Saenger and edited by M. Henning).

26\Weinel, “in order to regain the non-churched, especially the educated, starting from Bonn, ... in Solin-
gen, Aachen, Cologne, and other locales, delivered apologetic lectures with an open presentation of the
critical results of theology and thereby prompted fierce opposition from church authorities and yet also a
strengthening of the movement of the ‘Friends of Ev[an]g[elical] Freedom in Rheinland and Westfalen” (A.
Meyer, “Weinel, Heinrich,” RGG* s [1931], 1798). In the Allgemeine evangelisch-lutherische Kirchenzeitung
from Nov 28, 1902 (AELKZ 35, nr. 48, 160-1161), one could read: “In the casino to Solingen the private lec-
turer Lic. Dr. Weinel of Bonn gave a lecture on Oct 29, the first of a series of lectures, on ‘Davl[id] Friedr[ich]
Strauf and the criticism of the Life of Jesus.” The lecturer uncompromisingly professed views which are not
far removed from those that Strauf§ once advocated. He disputes the supernatural origin of Jesus, the his-
toricity of his miracles, his resurrection on the third day, the soteriological significance of his death. One of
the Protestant pastors took the opportunity to speak a serious word on the subject in the Reformation feast
sermon on Nov 2. Lic. Weinel replied in the ‘Solinger Zeitung’ and challenged the pastor to confront him
‘eye to eye.” Thus, on Nov 12, after Weinel gave his second lecture on ‘Renan([’s Life of Jesus and Liberal-
ism],” there was a proper disputation, in which Lic. Weinel experienced that the Solinger blades are sharp.”
Cft. H. Weinel, Die Nichtkirchlichen und die freie Theologie. Meine Vortriige in Solingen, ihre Gegner und ibre
Freunde (Tiibingen/Leipzig: J. C. B. Mohr [Paul Siebeck], 1903).
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14. [Postcard of William Wiede to Paul Wernle, Basel]™

Breslau XIII, Goethestr. 12
July 26, 1903

Very esteemed Sir colleague!

Before another small work™ comes into your hands, which my publisher is to send
you, which for you, to be sure, says nothing new, I would like to thank you warmly
both for your review of my work® and for your study on the kingdom of God.”" If
the thanks comes so late, this is mainly due to the fact that my health has not been very
good for a long time. I read, of course, your review with anticipation, though I natu-
rally also marked it with some question marks. Occasionally you have reproduced my
argument somewhat differently than it is. You say I denied all historical value to Peter’s
confession. This is, however, not, in fact, correct. Itis not mere form when I ultimately
hold back with my judgment about this. I wanted to place a powerful question mark. I
do not entirely understand your comment on the quite cautionary example of my ten-
dency criticism (Tendenzkritik) of Mark 10.13. I precisely do not bring Mark 10.13 into
connection with the messianic secret (p. 279). Presumably you mean Mark 9.362* (p.
134). But there too I have not said anything about the value of this feature but only in-
dicated that it does not fit the situation. But I must unfortunately break off. Iadd only
that the tone of your review made me very glad.”® — I can unfortunately not yet make
a proper judgment about your work on the kingdom of God since I have been able
to read it only in a cursory manner thus far. The approach of tackling the individual
Gospels seems expedient to me — alongside other approaches. I had misgivings against
that which you call the “presence” of the kingdom of God and what you say about its
identity with the church®* appears at the very least open to misunderstanding. In the
Spring I was briefly in Basel and would have liked to have visited you. Unfortunately, I
could not do so then due to the state of my health.

Heartfelt thanks and heartfelt greetings from your W. Wrede.

*7Born on May 1, 1872, in Ziirich; 1897 private lecturer in Basel; 1900 full professor for New Testament in
Basel, since 1901 for church history in Basel; died on April 11, 1939, in Basel.

28 Nachlass Paul Wernle I1IB 208, 4, Offentliche Bibliothek der Universitit Basel.

2OW. Wrede, Charakter und Tendenz des Jobannesevangelinms, SGV 37 (Tibingen: J. C. B. Mohr [Paul
Siebeck], 1903). (= W. Wrede, Vortrige und Studien, ed. A. Wrede [Tiibingen: J. C. B. Mohr (Paul Siebeck),
1907], 178-231; for an English translation, see Wrede, Lectures and Studies).

3°Wernle, “Hat Jesus sich fiir den Messias gehalten und ausgegeben?” (see note 117)

B'P. Wernle, Die Reichsgotteshoffnung in den dltesten christlichen Dokumenten und bei Jesus (Tibin-
gen/Leipzig: J. C. B. Mohr [Paul Siebeck], 1903).

3>The verse specification appears to be a mistake by Wrede; he presumably means Mark 9.33.

B3Cf. Wernle’s conclusion (Wernle, “Hat Jesus sich fiir den Messias gehalten und ausgegeben?” 189):
“Thus, it will probably provisionally remain the view, despite the brilliant attack of Wrede, that the messianic
faith that gave Christianity its name goes back to Jesus himself. I gladly add that Wrede’s book possesses a
plethora of characteristics that secure its place in the very first rows of theological writings. It is a work no
one will lay down without thankfulness since it deals with an important subject in a great, worthy way.”

B4Cf. Wernle, Reichsgotteshoffnung, 3-4, 6, 9-10, 19-21, 23-24, 3738, 46—49, SI-52..
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15. [Letter of William Wrede to Rudolf Otto,> Gottingen ]

Breslau XIII, Goethestr. 12
December 27, 1903

Esteemed Sir colleague!

Your letter surprised me this morning to a great degree; it was, however, also a great joy,
if also only 1§ éAmidy; for I would like to warmly welcome you here.

Thus, initially, with regard to your person, I know to this day nothing at all. In
the faculty there has not yet been able to be talk of a successor, since for the time being
we know nothing certain about Schulze’s®” departure. Whether a confidant from the
faculty — then probably Kawerau® - is better informed is beyond my knowledge.

I believe that Schulze is seriously considered for Konigsberg. Two enquires about
him have come here from the faculty there and, as far as I know, favorably answered.
In addition, the arrangement Stange™ — Greifs[wald], Schulze — Konigsberg (as ex-
tra[ordinary] or ord[inary] [professor]?), which admittedly came from the side of El-
ster,"*® had already been suggested to Kaw([erau] during the general synod. It thus ap-
pears to be happening and presumably relatively soon.

I share with you another thing, which I, as everything else, ask you to regard as
confidential information. After the professorship of Hahn'# was brought to an end
by his death, we had sent a suggestion to Berlin, which started from the assumption
that it did not concern a “New Test[ament]” Professor (I did not at that time actually
receive the New Test[ament] position). Now Stocker,'#* at the general synod (in the

5Born on September 25, 1869, in Peine (province Hannover); 1892/1893 vicar in the German congregation
in Cannes; 1895-1897 inspector of the theological seminary (Stift) in Gottingen; 1904 secondary professor
for philosophy of religion in Géttingen, 1913 representative of the democratic party in the Prussian House
of Representatives, 1915 full professor for systematic theology in Breslau, 1917 in Marburg as successor of W.
Hermann, 1929 pensioned due to illness, died on March 6, 1937, in Marburg.

136 Nachlass Rudolf Otto, Ms. 797/839, UB Marburg.

37 Martin Schulze (born on January 26, 1866, in See [Oberlausitz]; 1893 private lecturer in Breslau; 1899
secondary professor in Breslau; since 1904 full professor in K6nigsberg; died in 1943.

138 Gustav Kawerau (born on February 25, 1847, in Bunzlau [Schlesien]; 1871 pastor in Langheinersdorf
[Neumark], 1876 in Klenzing; 1882 professor and spiritual inspector of the candidate seminary in Magdeburg,
1886 full professor for practical theology in Kiel, 1893 in Breslau; 1894 member of the consistory in Breslau;
1907 full honorary professor of church history and practical theology and provost in Berlin; died December
1, 1918, in Berlin.

39Carl Stange (born on March 7, 1870, in Hamburg; 1895 private lecturer in Halle on the Salle; 1903 sec-
ondary professor for systematic theology in Kénigsberg; 1904 full professor in Greifswald, 1912 in Gottingen;
1935 retirement as emeritus professor; died on December s, 1959, in Géttingen.

“4°Ludwig Elster (born on March 26, 1856, in Frankfurt am Main; literature historian; 1880 private lecturer
in Halle on the Salle; 1883 secondary professor in Aachen, 1883 in K6nigsberg; 1887 full professor in Bres-
lau; 1897-1916 presiding councilor in the Prussian ministry of education and cultural affairs; 1922 honorary
professor in Jena; died on Dec 30, 1935, in Jena.

"“'Ludwig Hahn (born in 1823 in Kénigsberg; 1848 private lecturer; 1857 secondary professor, 1867 full
professor in Breslau; died in 1903.

4> Adolf Stroecker (born on December 11, 1835, in Halberstadt; 1874-1890 court preacher in Berlin; 1877
leadership in the city mission; 1878 founding of the Christian-social worker party, as main pillar of the
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commission) of Prussian lecturers, had, alongside Weinel,"** used me in particular (due
to my messianic secret) as a paradigm. After this a message from the ministry came to
Kawerau that we would be asked to make new proposals and that they wished that the
ended professorship for New Testament would be “retained,” and that, alongside me,
a positive lecturer would be called. I mention this because I do not regard it as entirely
excluded that you could be asked whether you also want to read New Testament. For it
had been thought that if Schulze departed, it would be best to propose someone who
could read dogmatics and New Testament concurrently. I would like only to note that
if you have no misgivings from your side about accepting a possible contract to share
in the New Testament lectures, then nothing would stand in the way from my side at
any rate. I do not, however, think such a query is likely in your case; for while suitable
to be the professor, you will nevertheless not yet be good enough to be the punitive
professor."** Most likely, in addition to the replacement for Schulze," a full professor
for New Testament or, after all, a secondary professor will be called™® in order to blow
out the light of life for me here.

[..]

Precisely for the sake of our students, I would be extremely pleased if you came here.
This is not to say only for the sake of our students. In the first place, I think even of
myself. I am, after all, isolated here, and a fresh, free conversation with a professional
colleague is one of the rarities for me. I believe that you would also have a task there,
although at present our number of listeners is quite modest (in total ca. sixty theolo-

antisemitic-conservative movement; 1879—1898 member of the Prussian state parliament; 1881-1883 and
1898-1908 member of the German Reichtstag; 1890-1896 participation in Protestant Social Congress; died
on February 7, 1909, in Gries in Bozen, buried in Berlin).

43See note 120 above.

44 A consequence of the Apostolicum Controversy was that the Prussian ministry of culture established
“another professorship as a counterweight against Harnack’s teaching activity in the Berlin theological fac-
ulty,” “which was filled with a theologian of the orthodox direction [namely in 1893 with Adolf Schlatter]”
(see Agnes von Zahn-Harnack, Der Apostolikumsstreit des Jabres 1892 und seine Bedentung fiir die Gegen-
wart [Marburg: N. G. Elwert, 1950], 7). ... Here the unwelcome word ‘Strafprofessor’ (punitive professor)
cropped up for the first time” (Zahn-Harnack, Apostolikumsstreit, 7). Since then, use had been made of the
establishment of such a punitive professor, namely in that one “placed an orthodox colleague with the same
or similar teaching assignment alongside an unwanted or suspect professor” (Bornemann, “Erinnerungen
aus der Studienzeit,” 213).

45The successor of M. Schulze was Friedrich Kropatscheck (born in 1875 in Wismar; 1899 private lecturer
in Greifswald) in 1904 initially as secondary professor and after 1907 as full professor of systematic theology.
By contrast, R. Otto, on the basis of his work Leben und Wirken Jesu nach historisich-kritischer Auffassung
(Géttingen: Vandenhoeck & Ruprecht, ‘1901 [*1902]), was regarded as liberal and was therefore rejected by
the consistory in Berlin for Breslau as secondary professor (cf. C. H. Ratschow, “Rudolf Otto,” TRE 25
(1995), 559—563, here 559). In 1915 Otto finally received the third chair for systematic theology in Breslau with
special teaching assignment for philosophy of religion, which Georg Wobermin had held first from 1907 to
1915 (cf. G. Hoffmann, “Breslau II. Universitit.” RGG* 1(1927), 1246-1249, here 1249).

146 The successor of Wrede in Breslau was the conservative New Testament scholar Paul Feine (born on
September 9, 1859, in Golmsdorf in Jena; 1884 preparatory school teacher in Jena, 1889 in Géttingen; 1893
private lecturer for New Testament in G3ttingen; 1894 full professor in Vienna, 1907 in Breslau, 1910 in Halle
on the Salle; died on August 31, 1933, in Halle on the Salle), who declared the “history of religions” picture
of primitive Christianity to be a distorted picture (cf. W. G. Kiimmel, Das Neue Testament. Geschichte der
Erforschung seiner Probleme, 2nd ed., OA 111/3 [Freiburg im Breisgau: Karl Alber, 1970], 407).
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gians). The collegial relationships among the different faculties are not bad here. At
any rate, the gradation by the various ranks does not stand out unpleasantly.

[...]

Warm greetings from my wife. I am happily at your disposal for other possible ques-
tions.

Your devoted W. Wrede
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16. [Letter of William Wrede to Friedrich Loofs,"¥” Halle on the Salle, undated (end of
1903)]'+*

Breslau, Goethestr. 12,

Dear Friend!

I wish to thank you warmly for your lines. I had not expected that my letter would
gladden you, and thus your letter did not bring me disappointment. By contrast, I can
only say that such an honest addressing of existing differences is infinitely dearer to me
than an announcement of more far-reaching agreement in which one feels personally
offended by the fact that another person takes the liberty of denying one’s own views
(i.e., those of the offended party) the afhrmation they deserve. I also grant you entirely
and with inner approval the right to condemn my views with sharpness in relation to
students. After all, I also assume this right in relation to views such as yours. Again, you
will not, I believe, hold it against me that your letter reminded me of “the apologetic
figs from critical thistles” — you yourself once mentioned the saying to me.

Apart from that, only one more thing. From my current standpoint, I would not
at all be averse to recognizing the possibility of better tradition in John — if only John
itself were different in character. For me the dilemma Synoptics or John exists at all
only in a very restricted sense."* It is indeed possible that neither of them is correct in
the differences between them. I reckon indeed very seriously with the possibility that
the real knowledge of the events has been altogether lost in important points. In my
opinion, one cannot gain a clear picture of how Jesus’ death really came about from
the four Gospels, and I do not at all want to take into consideration the question of the
messianic claim of Jesus here.

But enough. I actually wanted only to say that I do feel the pulse of old friend-
ship®® in your letter and that I know myself to be bound to you in the same disposi-

47See note 47.

48 Nachlass Friedrich Loofs, MS Yi 19 IX, 3558, Universitits- u. Landesbibliothek Sachsen-Anhalt in Halle
on the Salle.

“WCE. Wrede, Messianic Secret, 144—45 (GV = Wrede, Messiasgeheimnis, 144—4s): “I am naturally not
thinking of eliminating the difference between him and John. Itis undoubtedly a very greatone. ... However,
the relationship (Verwandschaft) in principle is far greater than is commonly supposed, simply because Mark
too is already very far removed from the actual life of Jesus and is dominated by views of a dogmatic kind. If
we look at Mark through a large magnifying glass, it may well be that we find a type of authorship such as
exhibited in John.” On the difference between the Gospel of John and the Synoptics for Wrede, see Wrede,
Charakter und Tendenz des Jobannesevangeliums, 4-9 (= Wrede, Vortriige und Studien, 181-8s; for an English
translation, see Wrede, Lectures and Studies); W. Wrede, Die Entstehung der Schriften des Neuen Testaments,
Lebensfragen 18 (Ttbingen: J. C. B. Mohr [Paul Siebeck], 1907), 61-66.

5°Loofs and Wrede were student colleagues in Leipzig (WS 1877/1878) and belonged to the closer circle of
friends around Harnack, which also included Rade and Bornemann (cf. Agnes von Zahn-Harnack, Adolf
von Harnack, 2nd ed. [Berlin: de Gruyter, 1951], 49). Here “there was a glorious give and take that was unfor-
gettable for all participants, a time of the first love, surrounded by all the splendor of youth, friendship, and
the Spirit” (von Zahn-Harnack, Adolf von Harnack, 49). In Géttingen, Loofs and Wrede studied together in
summer semester 1879 and winter semester 1879/1880 and were both members of the academic-theological
association (cf. Ozen, “Die Géttinger Wurzeln der ‘Religionsgeschichtlichen Schule,” 42—43).
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tion. If our thoughts diverge widely in important, indeed solemn questions, so widely
that the connection appears to cease entirely, I still maintain that we nevertheless have
a common basis of feeling and thus, as little as I share your views, so firmly do I believe
in the earnestness with which you represent them and in the fact that you never seek
your own in them but the subject matter.

Warmly
Your W. Wrede

I would also like to say that seeing you again in April was a genuine joy. My best greet-
ings to your esteemed wife; my wife returns most kindly that of yours.
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17. [Letter of William Wrede to Adolf von Harnack, Berlin ™"

Breslau XIII Goethestr. 12
Jan[uary] 2, 1905

Esteemed friend!

I wanted to answer your third card - for which I am sincerely thankful - immediately,
but I could not find the time. I feel, however, compelled now to reply to it with a few
words.

As a matter of fact, I am not at all far from the formulations in your Dog-
mengeschichte, vol. 1,5* pp. 89—90 [ET = 93-94]."> However, on p. 88 [ET = 92], I
would make a new sectional division with Paul after the first significant transition from
Jesus to the community of Christ-believers. I find the difference vis-a-vis your presen-
tation in Wesen des Christentums (Lecture X) to be stronger and to some extent strong.

By the way, I understand very well that from a certain point of view one can and
may say that all differences as they enter history are husks and clothes. What ultimately
matters are a few simple truths and sentiments, and vis-a-vis philosophy, materialism,
pantheism, Buddhism, etc., Paul and Jesus also belong together. This, however, ap-
pears to me as a final value judgment about things in which the historical connections
are actually completely unimportant to us, in which the thought of continuity and
development recedes. From this standpoint, Luther and Thomas or Bernhard as well
as Augustine and Schleiermacher also belong together. If, however, we ask about the
historical relationship between two such entities, then I think the differences become
significant, and vis-a-vis Jesus Paul will then appear to me not as interpreter and con-
tinuator but as a fundamentally new beginning, only hidden through the fact that the
second believes himself to be the proclaimer and interpreter of the first.

The Christianity of history appears to me like a great conglomerate formation in
which something new always begins and transitions to transitions can be observed from
all sides. The foothills that are most distant from the core of the original bedrock hardly
still show a similarity (I am thinking, for example, of rationalism and Greek monasti-
cism) and show no greater similarity — apart from the purely external bond of the ven-
eration of the same person — than that shows, in terms of chemical composition, with

' Nachlass Adolf von Harnack, Staatsbibliothek zu Berlin — Preufiischer Kulturbesitz. Previously trans-
lated as W. Wrede, “Letter to Adolf von Harnack on Jesus as Messiah and Paul as a New Beginning,” trans.
W. Coppins, AGNTS 1 (2025): 3-6.

*A. von Harnack, Lebrbuch der Dogmengeschichte, vol. 1. Die Entstehung der kirchlichen Dogmas
(Freiburg am Breisgau: Mohr, 1894); ET = A. von Harnack, History of Dogma, vol. 1, translated from the
third German edition by N. Buchanan (Boston: Little, Brown, and Company, 1901).

S3Cf., e.g., Harnack, Lehrbuch der Dogmengeschichte, 89 (ct. Harnack, History of Dogma, 93): “The cru-
cified and risen Christ became the midpoint of his [sc. Paul’s] theology, and yet not only the midpoint, but
also the only source and ruling principle. For him this Christ was not Jesus of Nazareth, the exalted, but the
mighty personal spiritual being in divine form who had lowered himself for a time, and who as Spirit has
broken up the world of the law, sin, and death, and from now on overcomes them in believers.” On this, see
W. Wrede, Paulus, RV 1/5-6 (Halle an der Saale: Gebauer-Schwetschke Verlag, 1904), 53-68, 89—97, 103-106;
ET = W. Wrede, Paul, trans. E. Lummis (London: Philip Green, 1907), 85—115, 155-69, 176-82.
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certain component parts of other buildings that emerged in a similar way (such as Is-
lam). They are as far from one another as two different religions of roughly the same
level or, alternatively, as a religion from a form of philosophy. The metaphor breaks
down, for in the world of rocks these organic transitions do not exist as they can be
seen in historical formations. But one can indeed imagine for a moment a conglomer-
ate as an animate and organically growing thing. I am convinced that you will not reject
this perspective. To me, our difference appears to lie in the fact that in Paul I already
find an approach that is characterized by a predominantly deviating chemical composi-
tion and that this approach then introduces an abundance of formations that, despite
all distinctives and deviations, are, nevertheless, related to this approach and not to the
original bedrock.

I am more inclined than earlier to believe that Jesus regarded himself as designated
to be the Messiah. To be sure, it necessarily came along with this that those who ven-
erated him as such incorporated an aspect into their religion that did not belong to his
religion or had an entirely different meaning there. (For my part, however, I doubt that
Jesus was “Son of God” in the specific sense suggested by you.) Certainly, existing ideas
about the Messiah also now joined themselves easily with the impression of the person.
But that would nevertheless be a displacement, even if it adapted itself in the most nat-
ural manner. Even if they should be nothing more than the simple reflex of the impres-
sion of the person of Jesus, they would still introduce a new aspect that made its own
impact and drew new ideas to itself. Thus, the primitive community surely already rep-
resents a new formation with respect to Jesus, even if it has also grown up so naturally.
To me, however, Paul, in turn, appears to represent a powerful step beyond the prim-
itive community (which you do not in general deny) in the fact that he detaches faith
from the human person of Jesus, is not decisively shaped by its distinctive piety, takes
up ideas of a different origin to a very different degree than the primitive community,
and uses them to grasp the person. Since these ideas predominate in him and fill what
is shared with the primitive community with a new spirit, I cannot acknowledge him as
an interpreter and continuator of Jesus in the sense that one is otherwise accustomed
to use these predicates in history. However, I vividly feel what a poor thing paper is, at
least for me, and how much easier it would be to come, if not to an agreement, then
indeed to a clarification of the differences if I could sit next to you for a few minutes

and the counter-speech could be sparked oft by the speech!

I wish you all the best for the new year! May your work bear rich fruit!
Warmly Yours,
W. Wrede
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18. [Letter of William Wrede to Gustav and Wilhelm Ruprecht, Gottingen]

Breslau XIII Goethestr. 12
February 18, 1906

Very honored Sirs!

Extremely piled up work has kept me from answering you until now.* I have also only
recently been able to make the requested literature specifications to the bookshop of
Groos in Heidelberg.

Unfortunately, I am far from being able to hold out the prospect of the publication
of a “History of the Primitive Christian Religion and Theology.”’ For this, many pre-
liminary works and long years will still be needed and for the time being I have not yet
directly worked toward it, even though the goal floats before my eyes.

I have begun to develop another work, but for the time being I have been heavily
interrupted by the dean’s duties, which I have to manage this year. The theme is “Je-
sus as Son of David.”® The work should be 4-s5 folded sheets long, but I cannot yet
estimate the size with certainty. I will possibly attach a series of other studies that will

54In his letter from January 30, 1906 (Copy Book I from January 25,1906, 9) Wilhelm Ruprecht had asked
Wrede “whether the ‘Geschichte der urchristlichen Religion’ (History of the Primitive Christian Religion)
had progressed” or whether he had “written something else in the meantime,” “which is close to completion
and suitable for publication in book form,” and the brother Gustav Ruprecht already wrote on the next day
(ibid., 14): “[...] Scarcely had our letter of yesterday left for you when we received J. C. B. Mohr’s advance
notice of the ‘Handbuch zum Neuen Testament’ (‘Handbook to the New Testament’), edited by [Hans] Li-
etzmann, in which a presentation of ‘Hellenistic-Roman Culture” is also planned as the third part of the first
volume. An author for this part has not yet been named. That would make it even better if your ‘urchristliche
Religionsgeschichte’ (History of Primitive Christian Religion) were also soon to be expected. What do you
think about the plan of the ‘Handbuch’? Only one New Testament scholar involved! Niebergall’s conclud-
ing volume appears to me to be a special point of attraction for pastors. [...]”

Wrede had first announced the project of a history of primitive Christian religion in the publishing cor-
respondence with Vandenhoeck & Ruprecht in his letter to Carl Ruprecht from July 1, 1897 (Verlagsarchiv
Vandenhoeck & Ruprecht, Gottingen), i.e., only ten days after submitting the manuscript Uber Aufgabe
und Methode der sogenannten Neutestamentliche Theologie (ET = “The Task and Methods of ‘New Testa-
ment Theology™; see note 69): “Will I ever write a New Testament Theology according to my program?
The goal floats before my eyes, but much water will have to flow down the Leine and the Oder before it will
be achieved.”

550n March 24, 1900, Wrede had already answered a related query regarding the realization of his pro-
grammatic writing from 1897: “I can, however, only respond that the history of primitive Christian religion
is still a long way off. However, I do wish to write one someday, but with the nature of the task I can only
accomplish it after many, many years. Such a work can only be a kind of culmination of a life’s work, since
most of the preliminary studies still need to be done.”

156 Posthumously published in Wrede, Vortrige und Studien, 147—77 (for an English translation, see Wrede,
Lectures and Studies). Reference may be made to the editorial foreword (p. 147): “The article Jesus als David-
sohn’ arose from a lecture that was delivered on April 18, 1904, in Breslau on the occasion of the opening of
the Protestant-theological section of the Vaterlindische Gesellschaft fiir schlesische Kultur [the correct name
is Schlesische Gesellschaft fir viterlandische Cultur]. The emphasis lay predominantly on the second part
[‘II. The Contestation of the Davidic Sonship in Oldest Christianity’]; the first part [‘I. The Historicality
of the Tradition of the Davidic Lineage of Jesus’] was only treated briefly. But when Professor Kawerau
turned especially against the first part in an opposing lecture, which was soon published (see G. Kawerau,
“Jesu Davidsohnschaft Wahrheit oder Dichtung?” Deutsch-evangelische Blitter 29 [NF 4] [1904]: 591-606),
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also all circle around the messianic question; or at least a portion of the studies that I
would like to write for this, so that a book of ca. 200 pages would then emerge. In any
case, when I’'m ready, I would offer you the manuscript. I'ask that you please treat these
communications as strictly confidential in relation to everyone.

The new plan for the Lietzmannian undertaking®” surprised me. Volume I will
bring a desirable enrichment to the literature; vols. II-IV must justify themselves
through their quality. Vol. V will, however, attract practical scholars. On the whole, I
fear that there is quite an abundance of such undertakings at present.

Would you not want to organize a new printing of the apparatus to the Wettsteinian
New Testament,® which is held in increasingly high esteem? In the end, the text of the
New Testament itself does not need to be printed; only the content-related parallels
that are under the text. At present, one cannot obtain Wettstein for less than 60—70
marks second-hand. I do not turn a blind eye, however, to whether this would be prof-
itable in terms of sales.® In any case, such an edition would have a lasting value.

It would even be much better if an up-to-date replacement of Wettstein could be
undertaken.®® A Novum Testam[entum] Graece parallelis illustratum (Greek New

the author undertook a reworking of the lecture into a treatise, in which precisely the first part experienced a
substantial reshaping and expansion, whereas the second part remained almost unchanged. This reworking
was not entirely completed — specifically, notes were intended to be added here and there; it was, however,
completed to such an extent that the article in its present form probably comes very close to what the author
intended to give it.”

157 According to the original plan of the “Handbuch zum Neuen Testament” (publisher J. C. B. Mohr [Paul
Siebeck]), “the first volume is to contain the grammar of [Ludwig] Rademacher as well as two other parts
worked on by Paul Wendland: “The Primitive Christian Literature Forms’ and “The Hellenistic-Roman Cul-
ture.” All the Gospels were to be explained by E[rich] Klostermann (in the Synoptics with the collaboration
of H[ugo] Greffmann) in volume 2, in volume 3 the Pauline Hauptbriefe by [Hans] Lietzmann, ‘the nine
remaining Pauline letters’ by Lietzmann and Klostermann together, likewise in volume 4 Acts, Catholic Let-
ters, Hebrews, and Revelation. Thus, the whole exegetical part of the handbook was to be handled solely by
Lietzmann and Klostermann. In a fifth volume a ‘Practical Interpretation of the New Testament’ was then
to be offered, namely by F[riedrich] Niebergall” (Aland, Glanz und Niedergang der deutschen Universitit,
30).

1587, J. Wettstein, Novum Testamentum Graecum editionis receptae cum lectionibus variantibus ... nec non
commentdrio pleniore ex scriptoribus veteribus Hebraeis, Graecis et Latinis, 2 vols. (Amsterdam: Dommer,
1751/1752). A new printing of the whole work followed in 1962 by Akademische Druck- und Verlagsanstal,
Graz.

90n the letter there is a marginal note in pencil from the publisher: “Answer. A reprint is excluded by
the size.” On this, see also note 161 below.

1607 the present, Wrede’s idea is, in fact, being implemented: Newuer Wettstein. Texte zum Neuen Testa-
ment aus Griechentum und Hellenismus (Berlin: de Gruyter). Thus far, volumes II/1 and 2 (Epistles and
Revelation, 1996), I/2 (John, 2001), I/1.1 (Mark, 2008), and I/1.2-1 and I/1.2-2 (Matthew, 2013/2022): have
been published. See G. Strecker and U. Schnelle, in collaboration with G. Sellig, eds., Newuer Wettstein. Texte
zum Neuen Testament aus Griechentum und Hellenismus, vol. 11/1 and 2: Texte zur Briefliteratur und zur

Jobannesapokalypse (Berlin: de Gruyter, 1996); U. Schnelle, in collaboration with M. Labahn and M. Lang,
Neuer Wettstein. Texte zum Neuen Testament aus Griechentum und Hellenismus, vol. 1/2: Texte zum Joban-
nesevangelium (Berlin: de Gruyter, 2001); U. Schnelle, in collaboration with M. Labahn and M. Lang, Nexer
Wettstein. Texte zum Neuen Testament aus Griechentum und Hellenismus, vol. 1/1.1: Texte zum Markuse-
vangelium (Berlin: de Gruyter, 2008); U. Schnelle, collaboration with M. Lang, Neuer Wettstein. Texte zum
Neuen Testament aus Griechentum und Hellenismus, vol. 1/1.2-1: Texte sum Matthiusevangelium. Matthdus
1-10 (Berlin: de Gruyter, 2013); U. Schnelle and M. Lang, Neuer Wettstein. Texte zum Neuen Testament aus
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Testament illustrated with parallels) that would preserve the valuable material from
Wettstein and include rich additions from the literature of apocalyptic and of other
kinds that have become known in the meantime would be a true gift to every theologian
who works in a scholarly manner on the New Testament in all countries. To be sure,
it would not be the work of a single person to create this; it would require time until
it would be finished; this would not be able to be achieved without great expenditures.
The idea has often come to me, and I would like to express it for once on this occasion;
I know, of course, very well that such a thing is easily thought but not so easily thought
through in terms of possibility and practical implementation. Please understand this
remark in that sense. In any case, such a book would be a commentary work on the
New Testament of unique value.’®"

With devoted greetings,
Your W. Wrede

Griechentum und Hellenismus, vol. 1/1.2-2: Texte zum Matthiusevangelium. Matthius 128 (Berlin: de
Gruyter, 2022).

11Gustav Ruprecht answered Wrede’s letter on March 12, 1906 (Copy Book I from January 25, 1906, 168):
“[...] Forgive me that I answer your friendly writing from February 18 only today. Soon after its arrival I em-
barked on a business trip that led me also to Prof. [Adolf] Deissmann in Heidelberg and to Prof. [Johannes]
Weiss in Marburg. With both I wanted, however, to speak first about your prompting to a revision or partial
reprinting of the Wettsteinian Novum Testamentum Graece parallelis illustratum. Both gentlemen were very
taken by the idea of reworking it but also did not know how such a work should be organized, since a single
person would not be up to the task. An anastatic reprinting is not implementable due to the smallness and
delicacy of the Greek letters and the extraordinarily great size of the work in relation to the second-hand price.

Although prices from 60—70 marks for the work may appear here and there, cheaper offers can also still
be found today. Professor [Erwin] Nestle, whom I visited in Maulbronn, even showed me a copy that he
had still purchased for 6 shillings from an inexpert antiquarian bookseller a few years ago in England. I have
brought back addresses of English antiquarian booksellers from there for [Wilhelm] Heitmiiller, who was
also looking to acquire the work; thus we will indeed find out soon what prices are asked for there at present.

A new version would in itself indeed be able to be considered from a book sellers’ perspective if only an
organizer could be found who could manage a just distribution of the remuneration to the collaborators for
which the publisher would lack any standard. The Greek text would probably be superfluous in light of the
good and cheap textual editions that are available today. From the old material of the notes there would prob-
ably be at least as much that could be excluded as would need to be added anew. If you could find a way or
a suitable personality for the organization of the work, then we would at least be grateful to you for further
communications. We, too, will keep an eye on the matter.

Sincere thanks also for the confidential communication about your nascent works on the messianic ques-
tion. This interests us very much, of course, and we will be happy to be the publisher as soon as you are ready.
Itis, though, somewhat disappointing to us that your history of the primitive Christian religion and theology
is still so far away. With the strong undertakings in this direction, let’s hope that someone from another side
does not complete a systematic presentation before you. [...]”

If one disregards for a moment H. Weinel, Biblische Theologie des Neuen Testaments. Die Religion Jesu und
des Urchristentums, GThW III (Tibingen: J. C. B. Mohr [Paul Siebeck], 19115 #1928), then Gerd TheifSen has
presented a history of primitive Christian religion (eine urchristliche Religionsgeschichte) for the first time
in our days. See G. Theilen, Die Religion der ersten Christen. Eine Theorie des Urchristentums (Glitersloh:
Chr. Kaiser/Giitersloher Verlagshaus, 2000); G. Theiflen, 4 Theory of Primitive Christian Religion, trans. J.
Bowden (London: SCM Press, 1999). On this, cf. W. Zager, “Review of G. Theiflen, Die Religion der ersten
Christen. Eine Theorie des Urchristentums,” ThLZ 126 (2001): 409-13.
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19. [Postcard of William Wrede to Albert Schweitzer,*>StrafSburg]'®3

Breslau XIII, Goethestr. 12
May 11, 1906
Very esteemed Sir Colleague!

Ihope soon to be able to write you the letter that you rightfully expect for along time. In
the meantime simply: heartfelt congratulations, heartfelt thanks,'®+ heartfelt greetings
— this heartily underlined!

Your W. Wrede

1©2Born on January 1, 1875, in Kaysersberg (Alsace); 1900-1912 curate at the Church of St. Nicholas in
Straf$burg; 1902 private lecturer in Straffburg; 1913 founded the tropical hospital in Lambaréné (equatorial
Africa); 1952 Nobel Peace Prize; died on September 4, 1965, in Lambaréné.

163 Archives Centrales Albert Schweitzer, Gunsbach.

64 Thanks for the free copy of A. Schweitzer’s book Von Reimarus zu Wrede. Eine Geschichte der Leben-
Jesu-Forschung (see note 30).
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20. [Correspondence Card of Elisabeth Wrede®Sto Albert Schweitzer, StrafSburg 66
Breslau, December 24, 1906

Very esteemed Sir Licentiate!

I am sending you the words that our friend K[arl] Miiller'®” spoke at the coffin of my
husband.*®® From this you will get to know him as a person as he really was. I very much
wish that you would then appreciate my husband not only as a scholar but also come
to hold him dear as a human being. For while with him both were one, the human be-
ing was nevertheless still infinitely more. — Your book'® and your letters brought my
husband very much joy in this last year. He was truly not spoiled with recognition, and
it is often now very bitter for me to see that it is now given to him in such full measure
where he can no longer enjoy it. He has courageously gone his own straight way, but
he felt the loneliness that was always connected with it. Thus, I am thankful with all
my heart for the few who showed him what they thought of him during his lifetime. I
will send you soon a picture of my husband, which must first be completed. While it
was made fifteen years ago already, it is quite similar;"7° a later picture does not exist. —
With sincere thankfulness

Your Elisabeth Wrede

165See note 38.

166 Archives Centrales Albert Schweitzer, Gunsbach.

17See note 37.

168<Worte der Erinnerung an William Wrede gesprochen an seinem Sarge am 26. November 1906 von
Karl Miiller in Ttibingen (Words of remembrance for William Wrede spoken by Karl Miiller in Ttbingen
at Wrede’s coffin on November 26, 1906)” (partially printed in Wrede, Vortrige und Studien, X-XII1; for
an English translation, see Wrede, Lectures and Studies); the whole text can be found in Archives Centrales
Albert Schweitzer, Gunsbach. Wrede died on Nov 23, 1906, in Breslau.

169See note 164.

7°Tt is probably the photograph that was included as image so in the documentation of Liide-
mann/Schréder, Die Religionsgeschichtliche Schule, 9o (see note 38).
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