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Abstract

Scholars have investigated Paul’s év Xpiot¢ phrases for some time, yet no consensus has been reached
as to what they mean and how the apostle came to speak of the relationship between believers and
Christin this way. This brief survey shows that the philological background of Paul’s “being in Christ”
phrases lies in the largely analogous Greek phrase v Tyt efveu which expresses dependency of something
or someone on something or someone else. Various passages from the archaic up to the imperial pe-
riod that have received no attention so far demonstrate this. In Paul, the concept of dependency in
connection with év Xpiot® phrases particularly comes to play in Rom 1-8.

In his drama Alcestis, Euripides’s protagonist Admetus exclaims to his wife Alcestis: év ool 8" éopéy
xad {7y xal p (“We depend on you for our life or death,” 278).> In fact, this remark bears some sim-
ilarities to Paul’s év Xpiot® phrases:? in both Euripides and Paul, a group of people is the subject,*
both authors use the verb &ipi, and both use a construction consisting of év and pronouns to express
a relationship between a group and an individual. If, therefore, the phrase in Euripides describes the
dependence of one group of people on another person, can the same be said of the Pauline expression
&v Xplote?

While there is certainly no shortage of investigations on év Xptot, the philological search for an
analogous phrase in Greek literature has been unsuccessful so far. Adolf Deissmann wrote the first
treatise on év Xptot® and published it in 1892. Research opinions on the meaning of the phrase now
cover awide range: some advocate alocal or spatial interpretation,’ others prefer an instrumental inter-

"For the German version of the present essay, see Barbara Beyer, “”Ev tvi elvan als Hintergrund der paulin-
ischen Rede vom Sein ‘in Christus,” ZNW 114.1 (2023) 65—78. Beyer’s article itself is part of her fuller treat-
ment of Pauline language about being “in Christ” found in Barbara Beyer, Determined by Christ: The Pauline
Metaphor “Being in Christ”, NovTSup 191 (Leiden: Brill, 2024).

*Unless otherwise stated, all translations in this article are by the author.

3 All variants of this expression (e.g., v xvpiw) are also included here.

4According to Gustav Adolf Seeck, Euripides. Alkestis (Griechische Dramen) (Berlin: de Gruyter, 2008),
97, despite the poetic plural form, it can be assumed that the children were included.

5See Adolf Deissmann, Die neutestamentliche Formel “in Christo Jesu” (Marburg: Verlagsbuchhandlung,
1892), 97; Udo Schnelle, Gerechtigkeit und Christusgegenwart. Vorpaulinische und paulinische Tauftheologie,
2nd ed., GTA 24 (Gottingen: Vandenhoeck & Ruprecht, 1986), 110; Andrie du Toit, ““In Christ’, ‘in the
Spirit’ and Related Prepositional Phrases: Their Relevance for a Discussion on Pauline Mysticism,” in Fo-
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pretation,® while still others consider a modal aspect to be dominant,” and less often it is interpreted
ecclesiologically,® historically,” or eschatologically.”® Its origin has also been lively debated, with no
consensus on whether parallels can be found in Greco-Roman literature,” the writings of Greek mys-
tery religions,” the language of the LXX,? or Jewish wisdom traditions, especially in Philo.*#

Teresa Morgan’s more recent study takes a different approach here: she interprets Paul’s phrases
either instrumentally or with reference to the use of év in Greek, which she calls “encheiristic” and
broadly renders as “in the hands of.” She lists evidence for this, some of which will be discussed be-
low.s Her interpretation is fundamentally correct, but replacing the difficult expression “in Christ”

cusing on Paul. Persuasion and Theological Design in Romans and Galatians, ed. Cilliers Breytenbach and
David du Toit, BZNW 151 (Berlin: de Gruyter, 2007), 129-14s, here 132.

¢See Alexander J. M. Wedderburn, “Some Observations on Paul’s Use of the Phrases ‘in Christ’ and ‘with
Christ,” JSNT 8.25 (1985): 83-97, here 89.

7See Michael Wolter, Paulus. Ein Grundriss seiner Theologie, 3rd ed. (Gottingen: Vandenhoeck &
Ruprecht, 2021), 244; Hans-Christoph Meier, Mystik bei Paulus. Zur Phinomenologie religioser Erfabrung
im Neuen Testament, TANZ 26 (Ttibingen: Mohr Siebeck, 1998), 38-39.

8See Ernst Kisemann, Leib und Leib Christi. Eine Untersuchung sur paunlinischen Begrifflichkeit, BHTh
9 (Ttubingen: Mohr, 1933), 183-186.

?See Fritz Neugebauer, /n Christus EN XPIZTQI Eine Untersuchung zum Paulinischen Glanbensver-
sténdnis (Gottingen: Vandenhoeck & Ruprecht, 1961), 36-39, 148-149. He advocated an instrumental and
historical understanding.

'°See Albert Schweitzer, Die Mystik des Apostels Panlus (Tuibingen: J. C. B. Mohr, 1930), 116-126; Rudolf
Bultmann, Theologie des Neuen Testaments, 8th ed., UTB 630 (Ttubingen: UTB, 1980), 311, 328. Both advo-
cated an ecclesiological-eschatological understanding.

See Deissmann, Formel, 70: Paul is “the creator of the formula, not in the sense that he was the first to
combine v with the personal singular, but in the sense that he created a completely new terminus technicus by
using an existing linguistic phrase” (italics original).

>See Wilhelm Bousset, Kyrios Christos. Geschichte des Christusglanbens von den Anfingen des Christen-
tums bis Irenaeus, and ed., FRLANT 21 (Gottingen: Vandenhoeck & Ruprecht, 1921), 104-120; Richard
Reitzenstein, Die bellenistischen Mysterienreligionen. Nach ihren Grundgedanken und Wirkungen, 3rd ed.
(Leipzig: B. G. Teubner, 1927), 91, 334; Kisemann, Lesb, 168, 171.

BJohannes Weif3, “Paulinische Probleme II. Die Formel év Xpiot® "Inood (Zugleich Besprechung der
Schrift von A. Deissmann, Die neutestamentliche Formel ‘in Christo Jesu’),” ThStKr 69 (1896): 7—33, here
10; Wedderburn, “Observations,” 89; N. T. Wright, The Climax of the Covenant: Christ and the Law in
Pauline Theology (London: T&T Clark International, 1991), 45—-49. Deissmann himself changed his opinion
in the second edition of his work Paulus. Eine kultur- und religionsgeschichtliche Skizze, 2nd ed. (Tiibingen:
J. C. B. Mohr, 1925), 116-1r7. A broader explanation of its origin within early Judaism has been offered by
Klaus Berger, “Zum traditionsgeschichtlichen Hintergrund christologischer Hoheitstitel,” N7 17.4 (1971):
391-425, here 403-408; J. Thomas Hewitt, Messiah and Scripture: Paul’s “In Christ” Idiom in Its Ancient

Jewish Context, WUNT 2/522 (Ttibingen: Mohr Siebeck, 2020), 242—243.

“While Egon Brandenburger, Fleisch und Geist. Paulus und die dualistische Weisheit, WMANT 29
(Neukirchen-Vluyn: Neukirchener Verlag, 1968), 26-28, 42—57, 225-228; Schnelle, Gerechtigkeit, 106-120,
refer generally to Jewish wisdom traditions, Gerhard Sellin, “Die religionsgeschichtlichen Hintergriinde der
paulinischen ‘Christusmystik,”” 7hQ 176.1 (1996): 7—27, here 2627, argues more specifically for Philo.

5See Teresa Morgan, Being “in Christ” in the Letters of Paul: Saved through Christ and in His Hands,
WUNT 449 (Tiibingen: Mohr Siebeck, 2020), esp. 11-22, for references and a basic interpretation. The
lexicons render these év phrases differently. See ®H2AYPOY THY EAAHNIKHE TAQSSHY. Thesanrus
Graecae Linguae, ab Henrico Stephano constructus, ed. Karl B. Hase, Wilhelm Dindorf, Ludwig Dindorf, 3rd
ed., vol. 3 (Paris: Excudebat H. Stephanus, 1835), s.v. &v 962 B: “’Ev épof éomt, In me est, pro In potestate mea
est” as well as “Abs te pendemus”; Franz Passow, Handworterbuch der griechischen Sprache, newly revised and
updated by Val. Chr. Fr. Rost, Friedrich Palm, Otto Kreussler, sth ed., vol. 1.2 (Darmstadt: WBG, 1847
[reprinted 1993], s.v. év 2b): “This analogy explains the saying: elvou or yiyveoBeu &v Tivi, to be in someone’s
hands or power, to depend on someone,” or, for Z&otv & Tvi, “it depends on someone for something to
happen.” Subsequent lexicons adopted much of Stephanus’s and Passow’s work.
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with “in the hands of Christ” represents a rather problematic metaphorical shift. For this reason, the
terms “dependent on,” “determined by,” and “ruled by Christ” are preferred in what follows."® Fur-
thermore, texts from Greek literature that have received little attention to date will be presented and
their usefulness for the interpretation of the Pauline é&v Xpiot¢ will be examined.

Since Paul used his év Xptot¢ phrases extremely flexibly, it is essential to consider the entire syn-
tagma. This allows us to weed out some of the ninety-eight examples in which the verb is usually
combined with an év phrase.”” Of the remaining examples, those that refer to the bezng of one or more
persons év Xptot@ stand out in particular: How can one person be completely™ 77 another person?
Accordingly, the focus will be on Pauline evidence in which a personal subject and a verb of being
(eipi, Ldw or {w), yivopat) are encountered or implied (Rom 6.11; 8.1-2; 16.7, 115 1 Cor 1.30; 2 Cor 5.17;
Gal 3.26, 28; Phil 3.9). How should these examples of Paul’s phrase év Xpiot¢ be understood against
the background of the Greek formulation &v vt efvou?™

1. "Ev T eivan in Greek Literature

One of the oldest references to the phrase under investigation comes from Homer’s Odyssey: shortly
before Odysseus reaches his homeland, his ship is once again driven far out to sea. On the floating
island of Aeolia, he asks its inhabitants, Aeolus and his family, for help: &AL dxéoacte, dbikor Svapg
yep év Opiv (“But friends, heal us! For the power lies with you,” 10.69). Odysseus’s hopeless situation
leads him to acknowledge his dependence on the abilities of Aeolus and his family.

Hesiod also uses the phrase & tiv efvau in the context of seafaring. The best time for sailing is late
summer. If Poseidon, lord of the sea, and Zeus, lord of humankind, do not wish anyone to die, the
voyage will be successful, for the sea will be calm. “For the outcome of both good and evil depends on
them [sc. Poseidon and Zeus]” (év Toig [[Tooetddwvt xai Ati] yap tédog totiv 6uds dyabdv Te xaxdv e,
Op. 669). The two gods have the power to decide whether someone’s sea voyage will be successful.

There is ample evidence of the phrase v Tt elvou from classical times. Euripides, Alc. 278, was
already mentioned at the beginning of this essay. This reference is also interesting because Admetos
(and the couple’s children) are dependent on Alcestis, meaning that she, as a woman, plays a decisive
role in her family. In contrast, other parallels express the hierarchical relationship between men and
women in marriage. Euripides’s Medea, for example, is desperate because her husband Jason left her.
Lamenting her misfortune, she cries out, “For to me he was everything, I know it well! The most de-
praved of all men, my husband” (¢v & yap v pot mava, yryvedoxkw xakds, xdxioTog Gvop@v &xBeBny’
oduog wéatg, Med. 228-229). She then laments the fate of all women who, through marriage, obtain a
deomdng oodpatog (“a ruler over their bodies,” 233). Xenophon’s Oeconomicus describes a woman’s de-
pendence on her husband in a similar way. She denies having any power. Instead, “everything is in you
[sc. the husband]” (tig 8¢ ¥ éuy) ddvag: AN év ool wavta tativ, 7.14). Aristophanes reverses this aspect
in his comedy Lysiastrata and exaggerates it: in order to end the war between the Greek cities, the pro-
tagonist Lysiastrata develops a plan whereby the abstinence of women toward their fighting husbands
would end the war. Thus, “the salvation of all Greece depends on women” (8Ang t7i¢ ‘EALddog év taig
yuvaukty EoTv | cwtnpla, 30).2°

16Although these are also metaphorical expressions, this is less obvious in their case. They are to serve as
examples of descriptive language in what follows and do not reflect the ideas directly associated with being év
Xp1otd.

'7These include &éAni{w (1 Cor 15.19; Phil 2.19); xawydopat xtA (Rom 15.17; 1 Cor 1.31; 15.35; 2 Cor 10.17; Phil
1.265 3.3); xotipw (Phil 3.15 4.4, 10); weibw (Phil 1.145 2.2.4).

®Through baptism into Christ (¢Bantiotnuev eig Xpiotov Inootv, Rom 6.3-4; Gal 3.27), believers are in
the state of being in Christ (Rom 6.11; 8.1—2; Gal 3.26, 28; as already stated by Bousset, Kyrzos; Schweitzer,
Mystik, 118).

“For additional references and a comprehensive discussion of the evidence, see Barbara Beyer, Determined
by Christ: The Pauline Metaphor “Being in Christ”, NovTSup 191 (Leiden: Brill, 2024).

*°See 2 Tim 2.10 for a similar construction involving the combination of cwtnpio and év.
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Interestingly, Aristotle already reflected on this use of the preposition év and its ability to express
a relationship of dependence: 1t 6g év Paoidel o @v ‘EXAnvwv (“one can also say ‘the affairs of the
Greeks lie in the king,”” Phys. 4.3.21-24 [201a]).*' Aristotle goes on to explain this use of év as follows:
“the most important meaning, finally: something is in a vessel, generally, in a place.” It is clear, then,
that Aristotle recognized both the fundamentally local meaning and the possibility of using év to ex-
press the dependence of people’s fate on a king.

Deissmann had already examined evidence for the use of the phrase & tvt elvau in archaic and
classical times. However, due to the considerable time gap between this period and Paul, this evidence
is only of limited use. The following evidence from the Hellenistic and imperial periods is therefore of
particular importance.

Thus far, &v Tt elvar has often been encountered in connection with an outstanding decision or
urgent situation. However, the phrase can also describe past actions, such as in Polybius. In his descrip-
tion of the organization of a Roman army, Polybius discusses patrol duties. If inconsistencies arise with
the sentries, the matter must be investigated. “If, therefore, the disturbance lies with the guards” (¢av
Uy odv év Tolg dpvAabwy 7 6 xaxév, Hist. 6.36.9), consequences must be drawn.

Like the Pauline Epistles, the novel The Life of Aesop, with its distinctive use of &v T evat, dates
to the first century. It describes a dialogue between the slave Aesop and his future master Xanthos.
The latter asks the slave whether he will run away if he buys him. But Aesop responds with a counter-
question, asking which of the two this would depend on (76 8¢ Spametevewy év Tivi éotiv, év goi §) &v épol,
Vita Aesopi G 26). He repeatedly emphasizes that it depends on Xanthos (od, &AL &v ooi), because if
Xanthos mistreats his slave, Aesop will flee. But if he is treated well by his master, Aesop will stay with
Xanthos. As a free man, Xanthos has the power to make this decision, whereas Aesop, as a slave, is
subordinate to him.

The relationship of dependency between two individuals is similarly strong in the narrative about
the life of the philosopher Secundus. Even when Emperor Hadrian threatens him with death, he re-
fuses to speak, which greatly surprises Hadrian. In response to why he remains silent, Secundus writes:
“But I, O Hadrian, will not fear you because of death. For it is yours alone to kill me, since you have
been found to be the ruler of this age. But you have no power over my voice and my spoken word”
(Eyo pév, & Adprave, od dordnoopal ot Evexev oD drrofovev. T6 yap ue droxTeively pévov év ool toTiy-
dpywy Yap ToD xoupod TovTov ebpedyg. TAg O g dwvijc kal ToD ol TpodopnTIKeD Adyov oddeia ol
¢otw ¢éovola, Vita et sententiae Secundi 74.17—20).

One of Dio Chrysostom’s speeches is addressed to the inhabitants of Rhodes and contains two ex-
amples of &v v elvau. First, he criticizes the inhabitants for changing the inscriptions on statues by
engraving new names.”> This behavior will harm them in the future if they do not stop it. For if'a deity
announced an evil that would come as a result of misconduct, the inhabitants would seek to avoid it
at all costs, if it were within their power (oluou 8° Duds, €l Tig Oedv davepdy Dy Toryoete 6 uéAov adbic
ToTe WTHOEW THY TOAW, TovTog duha&eodou TobTo, & Dy ye 8, Rbod. 145).** Later, Dio Chrysostom
appeals to their honor and pride by comparing them to the sole male heir of a distinguished, wealthy
family. This heir is now responsible for maintaining his family’s prominent position — “everything de-
pends on him” (év éxeivw mavta ¢oti, 159). The inhabitants of Rhodes, he says, are also in a prominent

*See Hans Wagner, Aristoteles. Physikvorlesung, sth ed., Werke in deutscher Ubersetzung 11 (Berlin: de
Gruyter, 2009), 87, who translates the sentence as “das Schicksal der Griechen hingt am Kénig”; ET: “the
fate of the Greeks depends on the king.”

**Translation by Wagner, Physikvorlesung, 87.

»See the introduction in James Wilfred Cohoon and Henry Lamar Crosby, Dio Chrysostom. Discourses
31-36, LCL 358 (Cambridge: Harvard University Press, 1940), 4.

*4See Winfried Elliger, Dion Chrysostomos. Simitliche Reden, BAW.GR (Zurich: Artemis, 1967), 412: “You
yourselves would probably try to prevent a disaster that a god prophesied for your city in the future at all
costs, if it were in your power.”
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position among the Greeks and must defend the honor of all.

A passage from Josephus’s Antiquities offers an interesting parallel to Paul: while the apostle of-
ten locates so-called salvific goods (Heilsgriter) év Xpiot@, such as God’s calling (1 xAfjotg ToD Oeod, Phil
3.14), Josephus writes that liberation is “in God.” Thus, in a dire situation in the desert, Moses exclaims
“For his deliverance depends on him and not on anyone else” (&v adt@ yép elvou v cwtpiay adTod Ko
odx &v &Ahw, Ant. 3.23).%

Finally, it appears that the phrase &v Tivt efver was in use until late antiquity. In aletter from Liban-
ius addressed to Modestus, an Alexandrian official, Libanius asks Modestus to return the money paid
by the Arian bishop Georgius.*® This depended on him - on his judgment and his position (¢ ool e
el Tf of] yvouy xed T4 off xetpl, £p. 70.2).

It has been demonstrated that the Greek construction &v vt elvau occurs in texts from the eighth
century BCE to the fourth century CE. These examples each express a form of dependence on a person
or a thing.?” The subject of the phrase can be a person,* an abstract concept such as the nouns 8va-
wic,>® Téhog,*® or cwtypia,” the adjective wdvTa,* an infinitive construction,? a substantivized verb,*
or another subordinate clause. While in Paul’s letters a person — Christ — is the object of the é&v con-
struction, in examples from Greek literature this can also be an abstract concept.?® The form eipi can be
omitted or replaced by ytyvouar.?” In most cases, the phrase refers to a future outcome that depends on
a present decision, especially in judicial contexts.?® However, other passages also refer to past events.?
Since the dative object of &v is capable of determining a situation, it often refers to deities* or people

*Passages such as this from Jewish sources are rather rare; see Ps LXX 3.3: woddoi Aéyovory ) Yvyij pov
Odx totvy cwmnpic adtd v T¢ B adtod, and Wis s.15: Abxator 8¢ elg 6v aldva {Bow, xal &v xvpiw 6 wodsg
adT@V, Kol 1) povTic adT@V Tapd MVIoTE.

26Gee the note in Albert Francis Norman, Libanius, Autobiography and Selected Letters, vol. 11: Letters
s1-193, LCL 479 (Cambridge: Harvard University Press, 1992), 65 n. a.

*’With the help of insights from recent metaphor theories, it becomes clear why the spatial relation of
being-in ultimately expresses dependence. According to George Lakoft and Mark Johnson, Metaphors We
Live By (Chicago: University of Chicago Press, 1980), 2930, humans experience the world exclusively as
physical beings, so that their own skin separates the inside from the outside. Humans are therefore “con-
tainers” and communicate as if other, more abstract things also had boundaries. For example, states can be
expressed using concrete, spatial relations such as “being in fear” (v ¢$6pw, 1 Cor 2:3) or “he saved us from
such a great danger of death” (¢x tAixottov BevdTov éppvoato, 2 Cor 1:10), as Aristotle already noted in Phys.
4.3.21-44 [201a]. Such “container metaphors” are a subgroup of “ontological metaphors.” Statements of this
kind are often not perceived as metaphorical, as they are conventional components of language. At the same
time, these spatial relations can express power relations — and in the case of ¢v, the dative object represents
the determining entity, as is often the case in German (“in Angst sein” [“to be in fear”] or “in Sicherheit sein”
[“to be in safety”]). While Lakoff and Johnson’s theory can be criticized in many respects, these findings
nevertheless help to better understand év Xp1o1¢ statements.

*Euripides, Alc. 278; Sophocles, Oed. tyr. 314.

*Homer, Od. 10.69.

*°Hesiod, Op. 669; Demosthenes, Cor. 193; Andocides, De pace 3.41; Pindar, Nem. 10.29-30; Plutarch,
Art. 18.3 [1020B].

3 Aristophanes, Lys. 30; Herodotus, Hist. 8.118.

3*Euripides, Med. 228; Xenophon, Oec. 7.14; Herodotus, Hist. 3.80; Dio Chrysostomos, Rbod. 159.

3Herodotus, Hist. 8.60; Antiphon, In novercam 2.

34 Vita Aesopi G 26.

3Dio Chrysostomos, Rbod. 14s.

3¢Sophocles, Ocd. col. 1443.

37Plutarch, Art. 18.3 [1020B].

38Antiphon, In novercam 22; Lysias, Ep. 1.34.

% Herodotus, Hist. 8.100; Polybius, Hist. 6.36.9.

4°Hesiod, Op. 669; Josephus, Ant. 3.23.
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in positions of power such as rulers,# husbands,** or slave owners.*

On the basis of these findings, I will now show how Paul used this Greek construction to describe
the current status of believers as determined by, dependent on, and ruled by Christ. This will be illus-
trated using Rom 1-8, a passage central to the é&v Xpiot® expressions.

2. Being év Xpiot) as a Relationship of Dependence in Rom 1-8

In Rom 1-8, Paul mentions three times that believers are ¢&v Xpiot¢ 'Incod.** Two of these references
use either the verb {dw (6.11) or the noun {w? (8.2) instead of eii.*s This deviation occurs only here and
is based, on the one hand, on the motif of death and life, which appears frequently in Rom 6-8, and,
on the other hand, on the contrast with life in sin in 6.2 (otTves dmebdvopey T dpaprio, , méds ETt {oopmey
¢v ad7f)). The entire section of 6.1-14 implies that the addressees should follow their faith and baptism
with a life pleasing to God: their co-burial with Christ took place for the purpose (fva) of a new way of
life (ko el &v xauvéTt {wiic TepimaTowpey, 6.4) and they should (imperative of Aoyifouou) consider
themselves alive for God in Christ Jesus (dpeig oyileafe avtods ... {Gvrag 0 1@ Oed &v Xprotd Tnood,
6.11). Romans 8.1-17 also refers to living in accordance with the Spirit (8.4), godly conduct (8.8), and
putting to death the deeds of the flesh (8.13) as a consequence of the new existence, so that when év
Xp1ot® "Inood is mentioned in 8.2, just as in 6.11, it has a proactive connotation. At the same time, it
is only through God’s saving action that believers have been freed to lead a godly life instead of their
former sinful life (8.2—4). While év Xp1o1¢ *Inoot in 8.2 could also be an adverbial modifier of %iev-
Oépwaev and then be interpreted instrumentally, a connection with 6 yap vépog oD mvedpatog Tiig {wijg
is more plausible, not least because of its close relationship in content and terminology with 6.11. Fur-
thermore, 8.1 briefly mentions toig é&v Xpioté "Incod, such that the discourse on life &v Xpiot "Inood
describes this existence in more detail.#¢ The Spirit establishes a new norm (vép.oc) that leads to life in
dependence on Christ Jesus.+”

As with the references to & vt efvar in Greek literature, the év Xpiot@ phrases in Paul’s writ-
ings are closely linked to the language and concepts of dominion. These statements of superiority and
subordination often take the form of spatial determinations. One example worth mentioning here is
the dominion of death over believers (6 Odvatog éBaciievoey, 5.14, 17). Once they remained or lived
as those who were determined by sin (literally “were in sin”: émpévew/{dw év 1§ apapric , 6.1-2) and
under the law (976 vépov, 6.14-15) as slaves of sin (dodhot Tijg duaptiog, 6.17, 20). Sin dwelt in them as
their slave master (¥ oixooa &v épol &paptia, 7.17, 20). This combination of hegemonic and spatial lan-
guage also comes into play when Paul describes the present state of believers: when they were baptized

# Aristotle, Phys. 4.3.21-24 [201a]; Vita et sententiae Secunds 74.17—20.

+Euripides, Med. 228; Xenophon, Oec. 7.14.

B Vita Aesopi G 26.

+’Ev Xpiot® Inood in Rom 3.24 is instrumental; &v Xp1ot¢ "Inood ¢ xvpiw fudv in 8.39 refers metonymi-
cally to God’s saving action through Christ.

4°Ev Xp1ot) Inood ¢ xupiw Audv in 6.23 is connected with {wi, but because of the analogous instrumen-
tal phrases with did and év at the end of chapters 5-8 (5.21; 7.25; 8.39), it is also instrumental. Furthermore,
Paul’s ¢v Xpiot¢ phrases refer to the present, while 6.23 speaks of eternal life ({w] ai@viog).

46 For the interpretation that ¢v Xpiot¢ Tnood refers to {wi and not to éxevbepéaw, see, for example, Theodor
von Zahn, Der Brief des Paulus an die Romer ausgelegt, 3rd ed., KNT 6 (Leipzig: A. Deichert, 1925), 375-376.

471n the case of ijg {wf¢ (8.2), it is a genitive of direction and purpose; see Friedrich Blass, Albert Debrun-
ner, and Friedrich Rehkopf, Grammatik des neutestamentlichen Griechisch, 18th ed. (Gottingen: Vanden-
hoeck & Ruprecht, 2001), § 166. Similarly, t#j¢ dpaptiag xai Tod Bavatov also expresses the consequence of
the opposite norm. On the interpretation of véuog as “norm” or “principle” analogous to Rom 7.23-24, see
Michael Wolter, Der Brief an die Romer, vol. 1: Romans 1-8, EKK 6,1 (Neukirchen-Vluyn: Neukirchener

Verlag, 2014), 473-474.
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into Christ Jesus, namely into his death (¢BamtioOnuey eic Xpiotov Inootv/Tov 8dvato adtod, 6.3—4).4
These verses refer both to the ritual of baptism and, in a figurative sense, to immersion in the death of
Christ.# According to Gal 3.29, baptism brought about a change of ownership. Believers were once
under the rule of the personified powers of sin, law, and death, but now they have a new Lord and
Master — Christ. Therefore, they are also called upon to live for God in dependence on Christ Jesus
(literally “in Christ Jesus”: {@vteg &v Xpiotd "Inood, 6.11) as a consequence of the change in lordship
and ownership that has taken place. Sin no longer rules over them (é&paptic Du@v 0d xvpiedoel, 6.14);
instead, they are under grace (970 ydpw, 6.14-15). Accordingly, they should now serve righteousness
and God as their slaves (¢dovAwbyTe 7] dicaooivy/dovAnbévtes T¢) Oed, 6.18, 22).

Romans 1-8 therefore contains many statements from the realm of spatial and dominion imagery
such that the passages containing év Xptot@ in Rom 6.1; 8.1-2 should be understood within this con-
text. Particularly striking is the reference to the mutual indwelling of Christ or the Spirit in believers
and vice versa in Rom 8: while verses 1-2 speak of those who are determined by Christ Jesus (literally
“are in Christ Jesus”: Toi¢ é&v Xptot® Inood, v. 1) and who should now live their lives in accordance
with this dependence (literally “life in Christ Jesus”: 7 {w#js é&v Xptot® Inood, v. 2), verse 10 states that
Christ is in them (Xptotog év dpiv). Previously, there was already mention of believers being guided
by the Spirit (literally “being in the Spirit”: &v wvedpary, v. 9), while at the same time the Spirit dwells
in them (mvedpa Oeod oikel &v DD, v. 9/76 Tvebua oD éyeipavtog Tov "Ingodv éx vexp@v oikel &v DU, V.
11) — in contrast to those who are ruled by the flesh (oi 8¢ &v gapxi dvteg, v. 8). This mutual indwelling
is far removed from mystical ideas,® but becomes understandable against the background of Greek
usage. For the control a spirit exercises over a person can be expressed by both formulations — either
that the person is “in a spirit” or that “the spirit is in a person.” According to Josephus, the seer Balaam
is controlled by the Spirit (literally “he is in the Spirit”: odx &v év éavtd 16 02 Beiw Tvedpatt, Ant. 4.118;
cf. also Sib 12.297), whereas according to the LXX God’s Spirit is in Balaam and acts through him
(éyéveto Tvebpa Beod &v adt®d, Num 24.2; cf. also Gen 41.38). Similarly, in the Gospel of Mark, both
formulations occur in the context of an evil spirit dwelling in a person." The use of oixéw in Rom 8.9
(mvedpa Oeob oixel év piv) makes it clear that this is a metaphor for a house, that is, believers are the
house or temple in which Christ and his Spirit dwell (see also 1 Cor 3.16; 6.19; 2 Cor 6.16).5* These

+8For a metaphorical interpretation of baptism, which does not exclude literal immersion in the bap-
tismal ritual, see Cilliers Breytenbach, ““Taufen’ als Metapher in den Briefen des Paulus. Randbemerkun-
gen zur Wendung Bamtio®fvou elg v/tive,” in Ethos und Theologie im Neuen Testament, FS Michael Wolter,
ed. Jochen Flebbe and Matthias Konradt (Neukirchen-Vluyn: Neukirchener Verlag, 2016), 263-288, here
275—281.

#For this spatial interpretation of el & o@pe in connection with 1 Cor 12:13, see Lars Hartman, “Into the
Name of the Lord Jesus’: Baptism in the Early Church, SNTW (Edinburgh: T&T Clark, 1997), 67; Wolfgang
Schrage, Der erste Brief an die Korinther, vol. 3: 1Kor 11,17-14,40, EKK 7,3 (Neukirchen-Vluyn: Neukirchener
Verlag, 1999), 216; Everett Ferguson, Baptism in the Early Church: History, Theology, and Liturgy in the First
Five Centuries (Grand Rapids: Eerdmans, 2009), 152.

5°It was particularly a tendency of the history of religions school to view &v Xpiot¢ from the perspective
of “Pauline mysticism” and, in part, under the influence of mystery religions, as was particularly the case
with Reitzenstein, Mysterienreligionen; Alfred Wikenhauser, Die Christusmystik des bl. Paulus, BZtr 12,8—10
(Miunster: Aschendorft, 1928); Schweitzer, Mystik. At the same time, the concept of “mysticism” in various
(and mostly undefined) meanings has persisted to this day, at least since E. P. Sanders, Paul and Palestinian

Judaism: A Comparison of Patterns of Religion (Philadelphia: Fortress, 1977), 453456, also under the term
“participation.”

5'See Mark 1.23—26; 5.2-13. Among pagan references, Socrates’s doupéviov is probably the best known. Dio
Chrysostom, Gen. 1states that a daipwy has control over someone (16 xpototv éxéotov) and that every human
being lives accordingly (xaf 8v {fj 1év &vBpwmwy éxaoTog), since this is their master (xdptov Tob &vBpcymov). See
also Marcus Aurelius, Med. 3.5; Plutarch, Amat. 18 [762E].

$*Furthermore, in Rom 6.1-2; 7.17-18, 20, sin is encountered as the (slave) master of human beings, who
are determined by it and also have it within them.
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overlapping statements about indwelling thus underscore the dominion of Christ and the Spirit over
believers.

There are, therefore, significant overlaps between the Greek phrase v Tivi elvan and the &v Xpiot®
phrases in Rom 1-8. They each describe a hierarchical relationship between the subject of the év con-
struction, which is lower in authority (in this case, the believers), and the object of év, which is higher
in authority (Christ). Having conquered death through his resurrection, he is the supreme Lord to
whom believers are subject (6.9; Phil 2.11). Therefore, their entire existence now depends on Christ
and is determined by him. While in most Greek literature the decision or action is still pending, for
Paul the decisive event has already taken place: Christ has chosen them (Rom 8.28). His death and
resurrection now determine believers; they depend on him to live in their new existence. The parallel
texts made it clear that the formulation was not rigid, but could be combined with difterent subjects,
objects, and verbs because of the versatile meanings of év, just as in Paul.$> Accordingly, the two exam-
ples from Euripides, A/c. 78, and Sophocles, Oed. tyr. 314, which, like Paul, combine a personal subject
and object, £&v, and a verb of being, are a particular expression of a broader analogy between &v Tivt elvou
and the Pauline ¢v Xpiot¢ formulations.

Other parts of the Pauline argumentation also provide evidence that év Xpio¢ expresses a rela-
tionship of dependence. In Gal 3.26, 28, immediately following the reminder to believers of their being
&v Xp1o1¢ "Inood, that is, their dependence on Christ Jesus (mwavteg yap viol feod éote d1a Tijg TioTEWG €V
Xpotg "Inood ... mwavreg yap Duels elg éote &v XpLoté Inood), we find the statement that they belong
to Christ as his possession (dueig Xplotod, v. 29).5* According to 2 Cor 5.14, Christ’s love determines
Paul and his current judgment (¥ yep dydan 100 Xpiotod cuvéyet fuds). If someone is now determined
by Christ, he or she is a new creation (&oe el Tig év Xp1ot@, xeuvi) xtiotg, v. 17) — as the apostle himself
experienced. Finally, in Phil 3.7-11 Paul contrasts his former life as a zealous Pharisee with his present
existence in light of his knowledge of Christ. While he usually speaks of “Jesus Christ our Lord,” the
use of the possessive pronoun in the first person singular (“my Lord”) is unique here (o0 xvpiov pov,
v. 8). This is immediately followed by the desire to be found in the final judgment as someone who is
determined by Christ (ve. ... edpebad &v adt@, vv. 8-9).5 Some attestations of the formulation &v Tt
elvaw were also encountered with this meaning in the context of court judgments and decisions. The
present existence év Xptot therefore expresses a state of being determined and ruled by Christ, based
on the hierarchy between the risen Lord Jesus Christ and those who believe in him.

3. Results

The Pauline év Xpiotg phrases are fundamentally versatile and should not be viewed in a generalized
manner. Evidence from Greco-Roman literature now contributes to a better understanding of those
formulations in Paul that speak of “being ‘in Christ,”” in which év Xpiot4 is associated with a personal
subject and an expression of being (Rom 6.115; 8.1-2; 16.7, 11; 1 Cor 1.30; 2 Cor 5.17; Gal 3.26, 28; Phil
3.9).5¢ To be év Xpioté) then means that believers are determined by Christ — they depend on him as

$3For example, with {dw: Rom 6.15; with ioydw: Gal 5.6.

54See also the attributions of possession in 1 Cor 1.12 with being &v Xpiot¢ "Ingod in v. 30.

$SFor the use of ebpioxw in legal language, see Frederick W. Danker (ed.), 4 Greek-English Lexicon of the
New Testament and Other Early Christian Literature. Based on the Sixth Edition of Walter Bauer’s Griechisch-
Deutsches Worterbuch zu den Schriften des Neuen Testaments und der iibrigen urchristlichen Literatur, ed.
Kurt Aland and Barbara Aland, with Viktor Reichmann and on previous English editions by W. F. Arndt,
F. W. Gingrich, and F.W. Danker, 2nd ed. (Chicago: Chicago University Press, 2000), s.v. 2. See also Luke
23.4, 14, 22; John 18.38; 19.4; Acts 23.9; 24.20; Josephus, Ant. 2.133.

s However, the interpretation of ¢v Xpto74 as a matter of dependence does not exclude the “spatial inter-

9% ¢

pretation”: since “being ‘in Christ’” is metaphorical language that is based on normal usage, is highly conven-
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their ruler.’” The apostle thus used a Greek phrase to metaphorically portray believers as being in the
power of Christ. Thus, ¢ Xpiot already became one of Paul’s most concise expressions for describing
the relationship between believers and Christ — a development that has continued to this day.s®
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